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Beijing Normal University,
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IInexanosa, r. MockBa

Prof. LI Ping

The Finitude of Technology and
the Precedence of Ethics — the
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Henan University of
Economics and Law,
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| KOZHEMYAKOV
Alexey Semenovich
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(uckyccmeennozo) Mipos

/ The unity of the organic (inherent
— natural) world, and the
brokenness of the modern (artificial)
world

He3aBucumelii 3xcriepT no
BOIIPOCaM MHPOBOU
IMOJIMTUKH, T. MOoCKkBa

Prof. ZHOU Guowen,
with XU Xiaonan, SUN
Yelin & GENG
Jiangyan

Meaning and trend of future
environmental philosophy

Beijing Forestry
University, CHINA

CHI Xuefang

On the organic nature of the two-
way construction of ecological
civilization and life civilization

Harbin Institute of
Technology (Weihai),
CHINA
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IMpo. MAKCHUMIOK
Huxonait HecropoBuu

[ MAKSIMIUK Nikolai
Nestorovich

Oxonoeuzayus obpazoeanus —
Heobxooumoe yciosue
Gopmuposanus 300posoeo obpaza
JHCU3HU Yel0BeKd

/ Ecologization of education — a
necessary condition for forming a
healthy human lifestyle

e

Hosroponckuii
roCy1apCTBEHHbBIN
YHUBEPCUTET UMEHU
Spocnasa Mynporo,
Benukuit HoBropon

XPVYLIKUU Koucrantuu
CTaHHCIIaBOBUY

/ KHROUTSKI
Konstantin Stanislavovich

Buoxocmonozuueckuil pazeopom,
€000pazyacy ¢ NopazumenbHbviM
coomeememauem (8 OMHOWEHUU K
Poccuitickou yusuruzayuu) 66160008
meopuu H.A. Jlanunesckozo (150
Jlem Ha3ao) u mexkyujeco MoMeHma
MUPOBOT Ucmopuu
(coyuokyILbmypHoOU 380110YULL)

/ A Biocosmological U-turn,
consistent with the striking
coherence (in relation to the
Russian civilization) of the
conclusions of Danilevsky's theory
(150 years ago) and the current
moment in world history
(sociocultural evolution)

Hosroponckuii
rOCyIapCTBEHHBIN
YHUBEPCUTET UMEHU
Spocnasa Mynporo,
Benukuit HoBropon

O611ee TUCKYCCHOHHOE 00CYXKAeHUE MOAHATHIX Ha CeMuHape BOIIPOCOB

/ General discussion of the issues raised at the Seminar
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Starting Again after 50 Years
Welcoming Speech by the President of the BCA

Xiaoting LI1U?

Greetings : dear moderators, contributors, participants and experts!

In recent years the world has entered a special historical period, which I call the “Greatest Change in
10,000 years”, that is, a serious environmental situation which has never appeared over the past
10,000 years since the last Ice Age, also described by some as the “Anthropocene Crisis”. It is
generally admitted that the ecology of the earth's surface has deteriorated to an almost irreversible
state, which is, of course, very urgent and very worrying. There are many causes of this, some of
which we cannot discuss and some of which are within the scope of our concern, such as the
competition between the industrialization and modernization of mankind, the conflict between
globalization and anti-globalization, the confrontation between tradition and modernity within
developing countries, and so on. This year is just 50 anniversary of the United Nations Declaration
of the Human Environment and Limits to Growth were published the Human Environment and the
Club of Rome report of Limits to Growth were published. Humankind continuously work hard for
half a century, but the earth environment does not improve. Because human society, ecological
environment, etc., on the surface of the planet are, on the whole, deviating from the principle of
organicity. That is to say, each side can find its own reasons for its choices, decisions and actions and
seems to be able to justify them, but the overall situation of humanity and the planet is heading

towards an irreversible abyss.

The call for and dissemination of organic philosophy is thus not optional, but a very urgent and even
pressing intellectual and theoretical task. The role of ideas is equivalent to the slow covariance of
complex systems, slow but at the same time persistent and firm. For this reason, it is only by
constantly raising the organic literacy and level of consciousness of the entire population of society
that the culture of mankind can be constantly transformed and that people can become considerate
and cooperative towards each other and achieve the synergistic development by communication

exhortation when confronted with a variety of conflicting choices of interest. Therefore, it is in this

! President, the Biocosmological Association; Beijing Normal University, CHINA.
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context today that we find that organicity is not only the intrinsic quality of each thing, but the
essential connection among various things, even including the organic relationship among things that
transcends interfaces and categories. The distant natural world, for example, and the present worlds
of biology, society and thought, which used to be seen as separate interfaces with their own rules of
operation, are today found to interact with each other on a regular basis and to be intrinsically
connected as a whole. This requires us to constantly extend our mind beyond the appearances of
things, to see more of the essential connections within them, walking steadfastly in the path of organic
philosophy! Only in this way can we reveal the oneness of the world itself, discover the
interconnectedness of all things, reconstruct new cultures and civilizations on new bases or

foundations, and even save civilizations from their present peril.

In this respect, the International Bio-cosmological Association has done much work. Although this
work is only like a drop in the ocean or a drop in the bucket for the fate of the whole planet, the
principle of organicity is that if people can raise their voices, they should cry out, and the more people
cry out, the more sand they may accumulate, and by spreading and diffusing their voices, they may
achieve the effect of a starburst and a multitude. This is our hope, demonstrating our responsibility to
the world today and to our children and grandchildren, signalizing our moving into the future as the
present generation, and further, indicating a proper responsibility and position as citizens of the
modern world. Of course, these activities are inseparable from the organization of our Association
and especially the active work of the team led by the Secretary General, Professor Konstantin, who
initiated and organized most of the online Symposiums, especially during the years of the epidemic
when it was difficult to get together offline, and whose responsible spirit is very touching. So special

thanks go to them!

Finally, I hope that all of us in the Association can transcend geographical, national and cultural
constraints and actively contribute our different insights, for it is only when various understandings
are conveyed and united that the Association can be dynamic and have a positive impact on the
building of our own culture and civilization on the planet. For this purpose, on behalf of the
Association, | thank you all from the bottom of my heart! I hope that our Association will grow and

that this Symposium will be a great success!
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Governing Science in contemporary conditions

from the Biocosmological Initiative perspective

Alexander lvanovich ORLOV!?

We have been dealing with the problems of managing science for about forty years. In the 1980s,
these works were related to the analysis of the effectiveness of scientific conferences (see, for
example, [1]). Much has been done during the creation of the All-Union Statistical Association — the
national scientific society in the field of statistics (see, for example, [2]). A forecast was developed
for the development of Russian science in the conditions of the 1990s [3]. The forecast, unfortunately,
came true, the state of science in the Russian Federation is much worse compared to the USSR in the
1980s. Then we turned to the problems of applying scientometrics and expertise in the management
of science (see, for example, [4]). In particular, the use of the number of citations as a key performance
indicator in fundamental science was justified (see, for example, [5, 6]). The next step is the analysis
of the dynamics of the development of science [7, 8] based on the Biocosmological Initiative [9, 10].
In the course of our research work, a number of scientific problems have been identified, some of

which we discuss below.

Let’s discuss the relationship between world science and national science. We are primarily interested
in the science of Russia. Globalization is usually understood as the concept of world economic,
political, cultural and religious integration and unification, as well as the process of implementing
this concept. An integral part of the concept of globalization is the idea of a single world science. In
ideological terms, the concept of globalization was developed in detail in the first half of the 20th
century. As an important milestone, we note the detailed monograph by G. Wells “The New World
Order”, published for the first time in 1940 and which had a great influence on thinkers around the
world. In practice, a number of attempts at globalization have been made earlier: the Crusades, the
Arab conquests, the creation of colonial empires, the activities of the Communist International, the

League of Nations ...

In the mass consciousness of the world community, the concept of globalization was presented as the

only possible one. However, by now it has become obvious that in modern conditions this concept

!Bauman Moscow State Technical University, Moscow, RUSSIA (MockoBCKHii TOCY1apCTBEHHBIN
TexHUYecKui yHuBepcuter uM. H.D. Baymana, r. Mockaa).
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reflects the interests of the Anglo-Saxons, who claim world domination. Currently, the main world
power in economic terms is the People's Republic of China. Since 2014, it has surpassed the United
States in terms of gross domestic product (measured in purchasing power parity). It can be expected
that in the next decade, India will take the second place in the world in this indicator, pushing the
United States to third place, and the ordering of economic indicators will come in line with the
ordering by population. The next three — Japan, Germany, Russia — will continue to lag behind the

top three both economically and in terms of population.

In the coming era of change, the Anglo-Saxons’ powerful ideological weapon is the concept of
globalization. The need to revise it in economic life was manifested in the real weakening of global
contacts as a result of the pandemic and the consequences of the application of sanctions. The need
to ensure the functioning of national economies in the mode of reducing dependence on the outside
world, based on self-reliance, in particular, ensuring import substitution, has become obvious.
However, the debunking of the concept of globalism is extended in time. Mass consciousness and

production relations lag behind the development of the productive forces.

It is regrettable to admit that in the field of scientific activity the concept of globalization is still
popular. At its center lies the idea of the primacy of world science, parts of which are national sciences
that are not self-sufficient. It is believed that each individual scientist conducts his research in order
to contribute to world science. Moreover, the science of the Anglo-Saxon countries is recognized as
the central part of world science within the framework of the concept of globalization. As a
consequence, the main scientific results must be published in English. Their significance is
determined by the recognition of these results by Anglo-Saxon scientists, in particular, by their

reflection in Western databases of bibliometric data WoS and Scopus.

The manifold negative consequences of such globalization for national sciences are quite obvious.
The publication of articles in English not only hurts the prestige of the country, but also reduces the
number of its readers — representatives of the national science. Since a journal has to be paid for
publication, the focus on English-language science leads to an unjustified outflow of capital from the
country. This orientation leads to increased contacts with Anglo-Saxon scientists and, as a result, to
a reduction in contacts with domestic researchers, and this encourages a brain drain. As a result, not
only do scientific results come to the West, carried out with the money of domestic taxpayers, but the
scientists themselves leave the fatherland, which spent a lot of money on their preparation. We see
that the uncritical acceptance of the concept of globalization gives a considerable income to the

propagandists of this concept.
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Note also the Anglo-Saxon tendency to appropriation of intellectual property. Such misappropriation
is often carried out, so to speak, in a natural way. Having become acquainted with the work of a
domestic researcher, the American scientist makes small additions to it, and further references are
made to his work, while the author of the main result remains in oblivion. This effect is especially
noticeable for significant achievements. Thus, the mobile phone and the Internet were first developed

in Russia, while at present they appear as Anglo-Saxon achievements.

Modern management was developed in the 1870s at the Imperial Moscow Technical School (now
Bauman Moscow State Technical University), while management textbooks in English claim that it
was created at the beginning of the 20th century. in the USA (see, for example, [11]).

In Russia, kowtowing before the West has been implanted for more than 400 years, albeit with varying

SUCCeSS.

We have to admit that the concept of globalization has caused great damage to Russian science. It got
to the point that the official system for evaluating scientific activity gave priority to English-language
publications over domestic ones. An article indexed in WoS or Scopus was valued several times more
than a domestic one when compiling reports of research institutes and higher educational institutions

on scientific activities. Only in 2022, there has been some departure from such distortions.

It is quite natural that the national sciences began to defend themselves against the Anglo-Saxon
oppression. A few years ago, the PRC decided that the bulk of scientific results should be published
in Chinese. Likewise, France defends its language. We have to admit that at present English is the
language of international communication. It can be compared with Latin, which was used by the
scientific world of the Middle Ages, although at that time no people spoke this language. Therefore,
in the near future, publications in English are natural. As a result of the widespread introduction of

computer translators, the language problem will become a thing of the past.

It is clear from what has been said that priority should be given to national science. In particular, the
main results should be published for the first time in domestic publications, and such publications
should be valued higher than foreign ones. This does not mean that foreign results should be ignored.
Their analysis should be constantly carried out by organizations allocated for this purpose, and the
results of such an analysis should be brought to the attention of the domestic scientific community.
However, the organizational foundations in the field of scientific activity should be focused on the
development of national science, acting in the interests of the country. Such an attitude is natural for

applied science. However, it is not at all necessary for fundamental science to start with an analysis

Vol. 12, Nos. 3&4,
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of what has been done in world science. It is possible and necessary to work “from scratch”, as one

of the most prominent physicists of the 20th century practiced. L.D. Landau.

The Anglo-Saxons are actively implementing requirements for publications that cause significant
harm to the development of science as an information process. For example, a negative attitude
towards self-citation, which deprives the reader of important information and makes it difficult to
transfer knowledge from one scientific field to another. Or the requirement for mandatory peer

review, which slows down the publication of new results.

We can expect the abandonment of scientific journals and the publication of scientific books as a
result of the transition of scientists to the direct placement of scientific papers on the Internet. This
will be a return (at the modern level) to the system of dissemination of scientific results during the
exchange of letters between scientists, as was customary before the advent of scientific journals. (As
you know, the history of scientific journals dates back to 1665, when the French Journal des sgcavans
and the English Philosophical Transactions of the Royal Society first began systematically publishing
research results.) Scientific results obtained by a scientist : their evaluation for centuries has been
carried out by experts, i.e. it is based on the subjective opinions of other scientists. The advantages
and disadvantages of this approach have been repeatedly discussed, including by us (see, for example,
[4, 5]). It is worth noting here that the author of this article published the most famous textbook on

expert assessments in Russia [12].

In recent decades, the information barrier has become an obstacle to the reasonable application of
expert assessments. The number of publications on the research topics of a particular scientist has
become several orders of magnitude higher than his ability to perceive scientific information. Thus,
the number of scientific articles and books that a researcher is able to get acquainted with in a lifetime
does not exceed 10 thousand, while there are millions of publications on his subject, and the flow of
newly incoming publications does not dry out. Therefore, we can talk about the general ignorance of

scientists.

It is possible to overcome, at least partially, the information barrier with the help of scientometric
methods, i.e. statistical methods of studying science. The world's first monograph on scientometrics
was published by V.V. Nalimov and Z.M. Mulchenko more than half a century ago, in 1969 [12]. In
particular, it shows that the contribution of a scientist to fundamental science is most objectively
assessed by the number of citations of his work in subsequent scientific publications. The application

of scientometric methods is based on painstaking work with data. Therefore, scientometrics acquired
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practical significance only in the 21st century. as a result of the use of big data technologies that allow

you to analyze all (ideally) Internet resources.

Scientometrics makes it possible to analyze the contribution of specific scientists and their
associations “according to the Hamburg account”, regardless of the subjective expert assessments of
certain scientists. Therefore, managers in the field of science began to actively use scientometric
indicators in solving current problems of science management. It is quite natural that the use of
scientometrics was actively opposed by those scientists for whom the usual high expert assessment
of the environment and superiors came into conflict with the objectively established relatively small

real contribution to science, assessed using scientometric methods.

In addition, the practical application of scientometrics faces a number of objective difficulties. They
are associated, for example, with the real limitations of the content of the analyzed bibliometric
databases. Thus, the globalist bibliometric databases WoS and Scopus analyze only a small part of
Russian publications. This is explained by discrimination in the selection of publications for indexing.
As a result, the contribution of Anglo-Saxon authors to science is overestimated, while that of Russian

authors is underestimated by orders of magnitude.

Therefore, when analyzing data on Russian publications, one should use Russian bibliometric
databases, in particular, the Russian Science Citation Index (RSCI), which operates on the basis of
the domestic scientific electronic library eLIBRARY.RU - the largest Russian information and

analytical portal in the field of science, technology, medicine and education.

However, the RSCI is far from perfect. First, by the coverage of the array of publications. So, from
the journal Biocosmology — neo-Aristotelism, eLIBRARY.RU includes only 6 articles out of several
hundred, and none in the RSCI. From the oldest Russian economic journal “The Economist” (in
1924-1990 it was published under the name “Planned economy”), only 27 articles out of several
thousand are included in eLIBRARY.RU, and not a single article is included in the RSCI. Secondly,
of the entire eLIBRARY.RU library, only a part of the publications are indexed in the RSCI, and
among the selected ones, those recognized as the most valuable, the so-called. “nucleus of the RSCI”.
Decisions on where to include a particular publication are based on the subjective opinions of experts.
A detailed analysis of the problems of applying scientometrics and expertise in the management of
science is given in our numerous publications, including those indicated at the beginning of this

report.

The next section is the dialectics of the development of science.
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Scientometrics and expert assessments provide only a superficial analysis of the development of
science. For an in-depth analysis of the dynamics of science, it is advisable to use other tools, in
particular, the dialectic of the development of socio-economic processes. In 2021, we made attempts

to implement this idea.

The application of the laws of dialectics made it possible to obtain a number of scientific results in

the field of science of science.

We have identified 23 pairs of opposites, each of which is described with the help of two principles
(entities), which we called poles. The law of unity and struggle of opposites has provided tools for
describing and managing the development of science. Since, in order to consider the interaction of
the opposites introduced by us, it is required to provide sufficiently voluminous texts, we refer the
reader to our publications for 2021-2022 [7, 8].

The existence of an information barrier is an example of the transition from quantity to quality. The
growth in the number of scientific publications has led to a fundamentally new situation — the

impossibility for the researcher to get acquainted with the bulk of publications on their subject.

At the initial stages of the development of science, scientists exchanged letters containing their
results. The negation of this information system was the emergence of peer-reviewed scientific
journals, which, in particular, make it possible to obtain the recognition of the scientific community
by the very fact of publication and consolidate their authority. Currently, we are witnessing the denial
of denial — the placement of materials on the Internet, often by the author himself without the
mediation of editors and reviewers, i.e. return at a new level to the information system of the initial

stages of the development of science.
Let’s summarize:

This report briefly considers a number of the author's results in the field of science of science. A more
detailed presentation is given in the publications indicated in particular at the beginning of the report.
Since the speaker is one of the most cited mathematicians and economists in Russia, | dare to hope

that the above reflections will be interesting and useful to the audience.

It is necessary to further develop studies of the dynamics of the development of science, aimed at
studying the processes of managing scientific activity. This report is devoted to a number of areas of
possible research.
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A New Organic Theory that Moves Towards the Second Beginning

Xiaoting LI1U*

The new organic theory is relative to the traditional organic theory, because the traditional organic

theory is the organic theory in the first beginning context and its basis is not really organic.

People can roughly divide the historical process of organic theory into several stages or levels,
including: 1) early primitive organic theory, namely, natural organic theory, which is often called
integrated organic theory and has been similarly discussed in ancient Chinese culture and ancient
Indian culture; 2) the second is organic theory in the sense of subject-object differentiation, which
emphasizes the organic connection between various components based on differentiation, along the
mechanism theory to system theory, and then organically explains the system. Although this organic
theory is also organic, as Heidegger has repeatedly pointed out in his middle-work Contributions to
Philosophy, the basis of this organic thought is still only mechanical, not really organic. The organic
thought, which transcends the subject-object relationship between these two, is what we call “new
organicism.” In this regard, contemporary Chinese philosopher Zhang Shiying proposed in his
argument of “The Philosophy of Universal Connection” that philosophy in human history can be
divided into three stages: philosophy in the early pre-subject-object dichotomy era, philosophy in the
middle-subject-object dichotomy era, and philosophy in the future post-subject-object dichotomy era,

which can be regarded as a support for the idea of new organic theory.

If there is a philosophical interpretation of such a new organic theory, it first highlights “organic”,
that is, using organic as a premise and foundation, or as the background of all things to construct a
comprehensive organic theory. Even if we are still in an inorganic state, it is some link in the organic
process, so this organic theory can also be called “big organic theory” or total organic theory. That is
to say, the nature of the various states in which things appear in operation is nothing more than the
explicit and special manifestations of the different levels of fundamental organicity in the relevant

processes and joints, and its goal is to move towards higher organicness.

Secondly, this kind of organic theory highlights “organic”, that is, as a kind of holistic thinking and

vision, insisting on seeing the world from an organic point of view, that is, refusing to use an inorganic

! Beijing Normal University, Beijing, CHINA.
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vision to understand our universe and world. Even if the object is non-organic, all questions must be
organic and “implement organic to the end”. This is actually equivalent to the dialectical relationship
between the positive and negative joints in Hegel’s logic, and all the purpose and root are for “union”.
In the past, people have provided a variety of organic resources, such as organic matter, organic
connections, etc., but they are still about the relatively narrow primary meaning of the word or concept
of “organic”. However, today it is a new discussion of organic, which is to absorb and integrate all
existing ideological resources to complete the organic transition. In short, organicization has the
meaning of a verb, which promotes organicity from partial organic to comprehensive organic, from
organic different from inorganic to comprehensive organic, from the external organic of the
interrelationship between things to the natural organic of existence. Organic is reflected in action and
practice through organic ways to do and act, such as the establishment of ethics which “based on”
organicism, that is, organic ethics, as well as organic pedagogy, organic practice, organic science,
organic culture, organic action system, especially humanities and humanistic practice. The core here
is still anthropology, because in the world of technology or artificial age. People are the secret of
everything, especially after the emergence of virtual worlds and robots, human problems will trigger
various issues of debate. So, without solving human problems, the rest cannot be fundamentally
solved, let alone complete the organic reconstruction of the human world. This means that we need
to shape a new kind of sublime subject, the organic man, armed with organic ideas that can bridge

the gap between two beginnings.

In addition, organicism, as one of the ideological foundations for the second beginning, together with
the apocalyptic dilemma of human reality and the subjective consciousness initiative of people,
together constitute the three realistic premise foundations for the second beginning, and it is also the
basis and bridge for the transition between the first and second beginnings. The problem at the
beginning of the first is due to organic loss or incomplete implementation, which leads civilization to
the end of the world. The second beginning is to get out of the end times, and to achieve a fundamental
turning point in the development of human society and civilization through organicness. But this
organic nature is not the organic nature of the past, but emphasizes the intrinsic connection between
all things, that is, organic “general”, so that the first beginning is its own organic link. This means
that organic, as a universal thinking platform or qualifier, is both the goal of all previous efforts and
the starting point of all subsequent action processes, requiring that all people’s thinking and actions
be based on organic. Some people may say that this is “pan-organicism”, but this evaluation is actually
not understanding the deep organic nature of the universe, otherwise it is not really completely

organic.
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Based on the above discussion, the future society that is advocated and desired by the second
beginning is also an organic society. Similarly, the organic Marxism that the academic circles talk
about is not organic matter and Marxism, but organic Marxism, so that it has also brought the
development of Marxism to a new stage. In the same way, the so-called new modernization road must
also be an organic modernization, not only the organic of man and nature, but also the organic of
society and man himself, similarly, Organic farming, organic food, organic organization, organic
thinking, and so on. As an organic civilization, the new form of civilization is a fundamental
improvement and revolution in organic nature. Therefore, the truth is clear: as long as things are laid

on a new organic foundation, the nature of things is very different from the original.

Finally, given that the second beginning and organic nature are mutually exclusive, although many
traditional organic ideological resources can be investigated and utilized in the process of organic
construction, they must be understood and carried forward based on the second beginning, otherwise
it is not to talk about “organic” in the sense of “being” (existence), but only the method of the first
beginning or the expedient “organic” (opportunity). Today’s human civilization has entered an era of
pluralistic coexistence, and it is normal for different organic ideas to have some differences or even
different ideas and exchanges in basic philosophical judgments and positions. As long as there is a
desire to be responsible for mankind and to contribute to the salvation of the world, and to promote
the ecological environment and human life on the surface of the earth to a better situation, some
inconsistencies or differences are positive fortunes for pluralistic dialogue, mutual learning, and

increased inner vitality and richness, which is also the situation expected by the constructive principle.

Vol. 12, Nos. 3&4,
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On the place and role of science and education
in the self-controlling hierarchical-network system of Humankind:
from the informatics-cybernetic positions

Sergey N. GRINCHENKO®

As you know, the term “organism” has long been successfully used in science to indicate such
properties of a living organism as integrity, organization, relative autonomy, a certain expediency
of behavior, high survival rate, etc., manifested by one or another biological, social (or other
complex) formation. Thus, a single integral Humanity can be considered as an “organism”, and then

“world science” acts as its “organ” — along with “world production”, “world education”, “a set of

world languages”, etc.

Indeed, within the framework of integral Humankind, science significantly depends on the
production of industrial (directly, through the creation of scientific tools and infrastructure) and
agricultural (indirectly, through the need to supply its personnel with products), on education
(preparing current and supplying its future personnel), from a set of languages — the oldest of IT
communication (between people in general, not only between scientists), indirectly depends on
defense and law and order, etc.

The author's informatics-cybernetic model (ICM) considers integral Humankind as a self-
governing hierarchical network system, permanently tracking, according to search engine
optimization algorithms, target criteria of an energy nature, with fixing its results in the form of

system memory of the corresponding hierarchical subsystems [Grinchenko, 2007-2022]

L Institute of Informatics Problems of the Federal Research Centre “Informatics and Control” of the RAS,
Moscow.
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Fig.1. Stages of the global evolution of the hierarchical network system of Humankind.

The spatio-temporal characteristics of global evolution in the framework of the ICM are some
modification of the numerical series of Zhirmunsky-Kuzmin — a geometric progression with a
denominator €°=15,15426...revealed by them in the study of critical levels in the development of
biosystems [Zhirmunsky, Kuzmin, 1982].

A few words about the languages of science in relation to its genesis. At the 2th stage of the
complication of the scientific and educational structures of the self-controlling system of Humankind
(based on IT writing), for oral communication and writing in the Western local civilization, mainly
languages such as ancient Greek and Latin were used.

Table 1. Stages of complication of scientific-educational structures in the context
of the systemic genesis of Humankind.

Speech/Language (S/L)-1 ~123,~40.3thous. tribal proto-science and proto-formation
yearsago,up to 15  of proto-civilization cores

km, “okrugs”
Writing/reading (W/R)-  ~8.1,~2.7 thousand  science and education of local
1+S/L-2 yearsago, up to 223 civilizations {S&E-LC}-1

km, “super-region”
Replication of texts (RT)-  ~1446,~1806upto  science and education of subcontinental

1+W/R-2+S /L-3 3370km,"super-  civilizations {S&E-SC}-1+(S&E-LC)-2
country"

Local computer (LC)- ~1946,~1970upto  science and education of the Planetary

1+RT-2+W/R-3+ S/L-4 51 thousand km, Civilization {S&E-PC}-1+(S&E-SC)-
planetEarth 2+(E&E-LC)-3

Telecommunications/ ~1979,~2003upto  science and education Civilizations of

networks (T/N)-1+LC- 773 thousand km, the Near-Earth Cosmos {S&E-NEC}-1+
2+RT-3+ W/R-4+ S/L-5 Near-Earth Cosmos (S&E-PC)-2+(S&E-SC)-3+(S&E-LC)-4

Nano-IT (NIT)-1+T/N-2+ ~1981,~2341upto science and education Civilizations of

LC-3+RT-4+W/R-5+ 11.7 million km, the Intermediate Cosmos {S&E-IC}-1+

S/L-6 Intermediate Space (S&E-NEC)-2+(S&E-PC)-3+(S&E1-OSC)-
4+(S&E-LC)-5
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At the 3th stage (on the basis of IT replication of texts), such national languages as German, French,
English, Russian, etc. were added to them, which were used in scientific and educational activities in

the territories of “super-countries” — subcontinental civilizations.

Starting from the 4th stage of this process (“planetization” or “globalization” based on IT local
computers), the situation began to change dramatically, since there is no established universal
language for the Civilization of the entire Planet (and artificial languages such as Esperanto have not
been widely). In relation to science: English-speaking science, French-speaking, German-speaking,

Russian-speaking, Chinese-speaking, etc. are being formed.

The 5th stage, which began soon (exploration of the Near-Earth Space, based on IT
telecommunications/networks), changed the situation dramatically, providing a person,
unprecedented in history, with information connectivity available according to the ‘“cost-
effectiveness” criterion “each-to-each” on the entire Planet — through communication satellites and

other technical means.

As a result, at the 4th stage, the process of vigorous competition between the existing languages of
“supercountries” (subcontinental civilizations) — including the languages of science — for leadership
on the Planet, began, and at the 5th, actively continued. Today, in the “Western-civilizational” embryo
of the Planetary Civilization, where Russia has so far adjoined too closely, the English language is
absolutely leading in this process. Plus, since the 90s. in the twentieth century, the leadership of
science in Russia, moving in line with the current political orientation of the country, intensively
planted precisely English as a scientific language, to the detriment of its own system-forming
language, Russian.

In recent months, a change in the state political course is planned with a focus on a significant increase
in the level of “territorial sovereignty” (understood as a historically hierarchical and multidimensional
structure, i.e. including 6 main components: linguistic, cultural-state, economic, high-tech,
informational and (promising) personality-cosmic [Grinchenko, 2022]). This allows us to hope for
the same shift in relation to the positioning of the Russian language, science and education in the
louder and louder subcontinental civilization of Russia, with its systemic relative autonomy within

the framework of a promising Planetary-Space Civilization.

The final refusal, after the transitional year 2022, from forcing Russian scientists to publish only in
English in Western journals from the WoS and Scopus databases, and more broadly — from Russia's

participation in the Bologna educational system, is long overdue.
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Vernadsky meets Yulgok: A non-Western dialog on sustainability

Tamara SAVELYEVA!

The author conducts research on educational projects in the areas of sustainability education and
development goals. The key points of the presentation reflect on a socially inclusive philosophy of
cooperation and care for the other, much in line with the universal goals of sustainable development;
as well traditions that promotes cultural confluence and syncretism. A special part of the author’s talk
argues that active mindset education can be achieved by fostering core sustainability values and
strengthening the science of sustainability as a focal arena of durability; in this regard, making a

correlation with the 2030 UN Agenda and its Sustainable Development Goals.

Aat the same time, and which is the main topic of the presentation — this is a pressing problem of the
general lack of acknowledgment of alternative traditions in the dominant western sustainability
discourse in education. After critically analyzing the western human-nature relationship in the context
of Enlightenment, modernity and colonial expansion, this talk introduces two non-western ecological
discourses from Eurasia and Asia, Nodspherism and Neo-Confucianism, which offer clear contrasts
to the western sustainability framework. Using theoretical argumentations, the presentation aims at
examining the cosmological and ontological categories expounded by Vladimir Vernadsky of Russia
and Yulgok Yi of Korea, whose philosophical foundations meet each other in unique foci on the
anthropocosmic and cosmoanthropic types of human-nature relationships. The author strongly
supports that both could well be alternatives and/or additions to the dominant western discourse. As
a conclusion it is proposed to consider a twofold comparison: between Eurasian (Russian) and

Confucian heritages, and these two with the mainstream western ecological discourse.

! Hong Kong Institute of Education for Sustainable Development; HKSAR of CHINA.
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The Methodological Value of the Biocosmology Initiative and Its
Contemporary Implications for the Construction of a New Civilization

Xiuhua ZHANG!

Facing the difficulties of modernity from the environmental pollution, ecological degradation and
human existent crisis, humankind is once again standing at the crossroads of death or survival.
Undoubtedly, Addressing the scientific community — the Biocosmology Initiative issued by the
Biocosmological Association, in order to reiterate the stance, principles, modes of thought and
methods of the Neo-biocosmology, possesses important theoretical value and practical significance.
The Initiative has illustrated its own naturalistic standpoints of organism, holism, generative theory
and theory of process, highlighted the dialectical and relational thinking, proposed some
interpretational principles of the Neo-biocosmology, led in the perspective of historicism and the
approach of theory of practical activity, so that it has manifested the meaning of methodology of

scientific cognition.

Meanwhile, from the core viewpoints of the Initiative, the worldview of the Neo-biocosmology, as a
new cosmology of organism, has not only deconstructed the radical anthropocentrism of the
Anthropocene, but also affirmed the ideas of the “a community of life for man and nature” and “a
community of shared future for humankind”. Thus, the Initiative will help to promote harmonious
intercourse and interaction between man and nature, man and man, and national countries, and help
to realize human sustainable development and construct ecological civilization. Moreover, it can
further help to acquire a win-win situation for achieving the unity of “making things” (making new
beings, cheng wu A #) and “shaping human beings” (cultivating new ecological individuals, cheng
ji B2) in the course of practice. Therefore, The Initiative has the contemporary implications for

constructing a new civilization at its beginning.

! China University of Political science and Law, Beijing, CHINA.
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Theory of Peace by Montesquieu

Kiyokazu NAKATOMI!

Last June at this international conference, | presented “Idea of Transcendent Law and Noosphere
Studies”. Transcendent law is the law of fearing and paying respect to the transcendent-being beyond
human beings, that is, God and Buddha. Not only believers but also leaders of nations around the
world are to fear and respect the transcendent-being. The philosophy of Montesquieu supports this
view of mine. Although he was a Christian, he recognized various religions and he also demanded

humility from his kings.

Throughout the ages, humanity has suffered from plague and war. In the time of Montesquieu, despite
the absolute monarchy of Louis XIV at its height, the plague and successive wars left many people
exhausted. From this plight, Montesquieu hoped for peace and stability, which he expressed in “The
Spirit of the Law”. He began with the idea that law is the relationship between things. Law is the
relation that things have in the world and all things have law. In nature, there are laws of nature, laws
of matter. Animals and plants have laws, and there are herds of animals and communities of plants.
Humans also have laws. From these, everything in the world has laws and relationships. In other
words, the world is connected and that interconnectedness is organic. The law of Montesquieu

expresses this.

From his philosophy of the organic relation of nature, the world and the universe, emerges a way of
life that unites and harmonizes humanity. All humankind become brothers, sisters and friends. This
leads to a theory of peace in which we respect each other and help and support each other. At the
same time, it develops into a theory of environmental protection, living in harmony with nature and
the world. Like Montesquieu, the organic world relation and cosmology of the Biocosmological

Association provide the basis for peace and environmentalism.

This essay explores a brief history of Montesquieu, his concept of law and the energies that make

world interconnection possible.

Keywords: Law and World Relation of Montesquieu, Light and Darkness, Energy of World Relation,
Philosophy of Inexistence and Love.

! Chiba Prefectural Asahi Agricultural High School, Sammu, JAPAN.
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Approaching World Mutual Understanding —
The Route of Aristotle and Montesquieu in the field of justice

Kiyokazu NAKATOMI!

This presentation is a follow-up paper to the earlier “Theory of Peace by Montesquieu”. Montesquieu
wrote “The Spirit of Laws” for world peace and tranquility. In that book, law is the relation of things.
From this point, all things have relations in the world. It is the philosophy of the world relation of
things and the organic world connection proposed by Aristotle and the Biocosmological Association.
This presentation continues this philosophy. Today, in the midst of the global crisis caused by
COVID19 and its mutant strains, world countries have adopted various policies. They are city
lockdowns, behavioral restrictions, mandatory wearing of masks and Vaccinations. In 2022, the “Zero
Corona Policy” of China led to a months-long lockdown in Shanghai. Everyone thinks. Are strict

laws better or are human-friendly laws better?

| have already developed this idea at the 7*" International Scientific Conference in 2021 at Moscow
State University on “Transcendent Law and Noosphere Studies” among others. The theories of
Aristotle and Montesquieu support my theory. Aristotle preached Philia, the friendship of the
virtuous. Punishment is not necessary there. Montesquieu also said that when the people are virtuous,
the punishment should be slight. It is the court, the keeper of the law, who determines this punishment.
Montesquieu was a judge until he was 37 years old. From that experience, he advocates the ideal of

the court. His thesis is that “The court is Inexistence”. This has three meanings.

First, it is the inexistence of court in the sense that it does not inspire fear. On the contrary, a trial of
fear is a substitute for the politics of fear. People can live in peace when they do not know who the
judge is. Second, the Senate Court that once existed in Rome or permanent court are unnecessary.
Instead, he advocates a jury system with one-year terms. In doing so, he explains the need for a
repository of laws like the Court of Justice (Parliament) in which Montesquieu worked. This is to
prevent the Permanent Court from being manipulated by interference from the King. Third, as the
Court is not supported by the citizens as Parliament, it has a weak foundation. Symbolizing this, it is
inexistence. However, because it is inexistence, it is not subject to interference and can maintain its

independence. This philosophy has further developed the theory of separation of powers, which began

! Chiba Prefectural Asahi Agricultural High School, Sammu, JAPAN.
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with Aristotle, to a great extent. The hallmark of Montesquieu’s theory of separation of powers is the
Independence of the Court. The political philosophy derived from Aristotle laid the foundation for

the modern court system when it came to Montesquieu.

The first half of this presentation will focus on the “Decree of Mercy for All Living Creatures” (1687)
considered the worst in Japanese history and the Security Law (1925) that promoted fascism in Japan
during World War 1l. The second half of the presentation will discuss Sulla who was the Roman
military dictator and Thomas More, who was executed for opposing the divorce and marriage of
Henry VIII of England. Thomas More was a Lord Chancellor, now Chief Justice of the Supreme
Court. The Chief Justice of the Court was executed and became inexistence. His life ended but his
courageous advocacy lived forever. In 1935, 400 years later, as he was a Christian, he became a saint
of the Catholic Church and the Anglican Communion. As an extreme example, he became like a
transcendent-being, transcending time and space. His achievement was his high aspiration to protect
“Independence of judges” and “Conscience of judges” in spite of the King's repeated blackmail.

The spirit of “Independence of the Judiciary” and “Conscience of judges” has reached the Japanese
judiciary today. It is an eternal and infinite influence on the Japanese judiciary and the realization of
the love of humanity. Montesquieu, a former judge who lived in England for two years and observed
Parliament, would have been impressed by the spirit of Thomas More. The judge was reduced to
inexistence. Over this, | believe that Thesis of “The court is Inexistence” was described. Furthermore,
I would develop it by superimposing it on the principle of inexistence and love leading to eternity,
infinity, transcendent-being and love. This development of philosophy is what Montesquieu would
have wanted. He expected his readers to think, not just read.

Below, we will examine the ideal of the court, whether it is a strict law or a human-friendly law.

Keywords: Aristotle, Montesquieu, Decree of Mercy for All Living Creatures, Security Law, Thomas

More, Independence of the Court, Principle of Inexistencee and Love, Biocosmological Association
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Reflections on environmental ethics of boundary and domain —
Based on the Taoist View of nature

Guowen ZHOU! & Xinyi CAI !

In the new era, our protection of the natural environment should not be limited to specific fields, but
should focus on the existence of the entire nature. Humans need to deepen their understanding of the
natural world in order to better fulfill the responsibility of protecting the ecological environment.
From Taoist culture, we can further refine the natural concept of environmental ethics in traditional
Chinese thought, and cultivate the ecological concept of citizens who treat the realm and domain of
nature kindly. To integrate it into the practice of human social life, it is necessary to understand and
respect the boundaries and domains of the natural environment. Respect the boundaries of ecological
awareness, the world is in nature, and the domain is in the earth. It has a degree of forming boundaries
and is good at pursuing a concept of natural system integration, creating an ideological basis for the
actions of harmonious coexistence between man and nature. The Taoist view of nature has profound
and profound ideological essence in the boundary and domain, and the environmental ethics thinking
based on this is based on the current state of national park construction in the world, so that the
environmental ethics of human beings in the environment and integrated into the natural community

of life becomes a protective construction Conceptual guidelines for national parks.

1. The Environmental Ethics Implications of Boundaries and Domains

Life has boundaries and the earth has domains. Boundaries and domains exist in the natural world
and take the form of time and space. But in a more macroscopic, larger and broader realm, there is a
dynamic, infinite and all-encompassing place, which we call the universe. The four directions, up and
down, along with the ancient and modern times, is called the universe. The universe, in the broadest
sense of the natural world, contains the spatial and temporal dimensions from the past to the present,
generating the world of history, the present world and the world of the future. In the exploration of
boundaries, we can go deeper into how they are delineated. From the ontology, the existence of a
person or anything has a definition in time or space and belongs to the domain from the dimension of

its existence, that is, the boundary is in the domain.

! Beijing Forestry University, CHINA.
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The so-called boundary can be expressed ontologically as boundary, border, which also refers to a
certain limited category. The domain, on the other hand, refers to the field, space, and realm, and it
also refers to the scene of existence in general. From the cognitive point of view, the two concepts of
boundary and domain are both referred to and merged into one. Boundary and domain represent a
limit and breadth, covering space and time, and reflecting the location and scene of people. The
boundary and domain represent the fact, relationship, starting point, direction and goal of the
existence of people and things. The environmental ethical implication of boundary and domain is
associated with the difference between scene and matter, the classification of species and their
ecological environment connotation cognition or understanding, and the construction and
deconstruction of field space, which is closely related to the concept of environment. Interpreted from
an objective perspective, the environment originates from the humanized crystallization of nature,
and thus as a mapping of anthropocentric concepts, the environment embodies the actions and
characteristics of humanized nature. Since both humans and the environment originate from nature,
transcending the objectification of humans is the key to clarifying the concept of environment based

on a philosophical perspective.

Human beings, creatures and natural things are all in the boundary and domain, which are real and
objective, and also interactive and persistent. The “realm” represents the boundary where everything
in nature is located, while the “domain” is the place where natural things exist and the overall
ecosystem. The ultimate goal of human life is the pursuit of freedom and happiness, and the ability
of consciousness to transcend the boundaries of the realm and not be limited by the environment in
which it exists. Though the history of nature shows that human development can transcend the limits
of nature, it could never escape from the limits of the realm of objective existence in nature. Human
existence needs to follow the limits of time and space. From the perspective of the long-lasting
development of social civilization and the continuity of human life, both social groups and individual
human beings need to cross the limits of the realm from a relative perspective and maintain the

balance of the realm on an absolute level.

2. Consciousness of boundary and domain in the Taoist view of nature

The concept of boundary and domain in the Chinese traditional environmental ethics presents both
the solidity to the original source and the original Chinese culture of Chinese descendants, and the
openness to what is beneficial to the external world and its culture. It makes the concept of boundary
and domain in the process of separating all things, integrating all things and achieving the unity of

heaven and human, not only in the differentiation between the internal and external worlds in the
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antagonistic arrangement of the boundary, but also in the unification of the domain. Today, the global
environment is changing every moment, and the impact of nature on human ecology is crucial.
Therefore, the protection of the earth’s ecological environment not only exists within the boundaries
of the concept of “the Way of Nature”, but also in the understanding of the realm of each person’s
heart, that is, to grasp the relationship between the finiteness of human beings and the infinity of
nature, and to realize the concept that boundaries are in the nature and the realm lies in human hearts.

In another word, the realm of nature and the domain of human spirit should blend organically.

The Taoist concept of nature contains a full sense of boundaries and domains. It not only examines
the various interpretations of ecological concepts in traditional Chinese philosophy in terms of the
way of nature, but also constructs a “limited pluralism” pattern that fully implies the range of
possibilities for such environmental ethical thought or ecological theory in the Taoist approach to
nature. It indicates that the construction of a Taoist view of nature requires a conceptual consensus in
the context of a community of harmony and coexistence between human beings and nature. This
conceptual consensus requires traditional Chinese philosophical reflection and values to return to the
Taoist concept of nature at the level of the consciousness of boundaries and domains. The boundaries
and domains, no matter the size or quantity, are all located in nature. It is the higher realm of human
consciousness. No matter how nature changes, human thinking and ecological environment exist in

nature and change with it.

We introduce the concept of boundaries and domains into Taoist thinking, and consider what kind of
environmental ethical thinking is needed as a reference for human social systems that depend on
nature. The examination of boundaries and the discovery of domains cannot be done without the
support of environmental ethics and ecological wisdom in the Taoist view of nature. This cosmology
organically unifies human beings and nature, demonstrating the multidimensional and all-round
pattern of Taoism in grasping the origin of things, and then, through systematic grasping and
dialectical thinking of boundaries and domains, forming a wisdom that transcends itself and follows
nature and is still relevant and forward-looking today. The Taoist concept of nature is based on a

sense of reverence for nature through the concept of boundaries and domains.

With the consciousness of the realm, we set the position of man in nature, observe rationally toward
the problems between man and nature, and analyze the problems between man and all things. To seek
the stability, beauty and integrity of nature with the concept of domain, human rely on the inner cycle
mechanism of nature itself. Nature is the source of the life of man and non-human plants and animals

and the beauty of their inner goodness and expression. This state is similar to Plato’s explanation of
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the world of ideas, which must be returned to the original state in order to find that world of ideas.
The so-called return to nature is the substitution of consciousness into the true state of nature when
grasping the boundaries and fields of nature, not a regression back to the original state, nor a passive
avoidance of the world; since man exists in the field of nature, he needs to recognize the position of

self in nature again, in a position of unity and equality with all the other things.

In the face of the deterioration of the natural ecological environment and the increasingly tense
relationship between human beings and the nature, the theoretical significance and social value of
Taoist philosophy are further highlighted by reflecting on the status and role of human beings in the
nature with the concept of the boundary and domain. It is guided by the idea of going with nature and
advocating harmony, with the purpose of returning to nature and the way of heaven, and with the
evidence of the principle of living the way of nature. Today’s human beings are at a new crossroad
that require to be self-reflective at all times. Demand from nature with restraint avoid the destruction
of the earth's ecological environment from getting worse and worse, which also prevents human
beings from endangering their own living environment. Both boundaries and domains point to nature
and are dependent on Taoism which includes all things in the world and contains the rules of all
changes. The Dao De Jing, in explaining the relationship between man and nature, holds that man
should assist in the development of nature, but not be reckless or harmful to nature.

3. The Enlightenment of the Concept of Boundary and Domain to the Construction
of National Parks

The concept of boundaries and domains is both the essence of profound environmental ethics and the
core essence of traditional Chinese Taoist philosophy. It has an important inspirational value for the
construction of national parks in today's global society in terms of the discovery and protection of
natural beauty. According to the German philosopher Heidegger, “Beauty is a way of being present
as the unclouded truth.” A national park exists in human life by relying on the field of nature reserves.
It is an upgraded version of traditional nature reserves and an important carrier of ecological
civilization construction in contemporary society. Taking the idea of boundaries and domains as a
source of inspiration, we must see national parks as an important source point of natural aesthetics.
A park is a public green space that has been transformed by human beings. It is a public natural area
that is built and operated by the government and can be enjoyed by the public. The United States was
the first to build national parks, which are government-led, managed, and set up in a large area to
provide a place for people to relax and to protect natural ecosystems.
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Reviewing the geographical distribution of China’s national parks is both reasonably balanced in
layout and vast and long-standing, with very rich ecological and tourism resources. National parks
provide the people with a beautiful ecological environment, which is conducive to the economic
growth, social resources and the comprehensive development of human customs in China. Based on
the natural environment, the national parks have a beautiful original ecological environment and a
territory with the value of scientific education and excursion. After scientific protection and moderate
construction, national parks provide people with a certain degree of specific natural places for
tourism, sightseeing, recreation and scientific and cultural activities. Therefore, it is necessary to take
the concept of boundaries and domains as the basis to build a nature reserve system with national
parks as the main body, to build a complete, comprehensive and balanced spatial planning of national
land, to rationalize the relationship between national parks and national land, and to grasp the

relationship between the boundaries of parks and spatial domains.

In the process of national park conservation, the concept of boundary and domain reveals that we
should pay attention to one of the basic elements of environmental ethics: the recognition of “values”
and “rights” are not unique to human beings. In the Dao De Jing, Laozi argues that human beings
must follow the laws of nature to survive, but he also argues that there is no need to make meaningless
efforts, mainly emphasizing that human beings should respect objective existence and act in
accordance with objective laws. The integration of the great wisdom of Laozi’s view of nature in the
construction of national parks can contribute to the sustainable development of the natural world and
the continuation of human beings. Based on the philosophical perspective to think about the current
environmental issues, and then reflect on the relationship between human and nature, and build a
world view that incorporates environmental issues, and use it as a guide to regulate human production

behavior, which is conducive to a holistic grasp of the natural and social environment.

Standing at the base of national park protection in the construction of ecological civilization in the
new era, we use the revelation of the concept of boundaries and domains as a reference to solve the
problem of the integration of national park and human habitat environment boundaries and domains.
We integrate the concept of ecological environment into the scope of thinking about boundaries and
domains, so as to pay attention to the use of spatial patterns. We focus on the concept of boundaries
and domains after the interchange of human and environmental situations and the integration of
horizons, so that we can more clearly discover the basic value of using the concept of boundaries and
domains as the core object of philosophical research. Only by focusing the concept of environmental
ethics as the core value of philosophical research can we truly touch on the important principle of

national park construction as an atmosphere that supports the value of the ideal future habitat for the
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nation and humanity. In order to build the future development of our national parks based on the
future environmental ethics, it is inseparable from the consideration of the connection between the
concept of boundaries and domains, and the philosophical object has its environmental connotation
and environmental extension, and the development of the future national parks has more image

connotation and the spatial scope of construction is also more reasonable.

From the Taoist concept of boundary and domain in nature, we perceive the philosophy of heaven,
earth and nature, and based on the position of national park conservation construction, we take the
boundary of creation as the action, and the domain of environment as the medium, and consider the
way of harmonious coexistence between human and nature. The Taoist ideal of environmental ethics
is not only the design of a site, but also a process of clarifying boundaries, a situation that holds up
the site. Taking the conservation-style construction of a national park as a carrier, it integrates
multiple elements, wide perspectives, and the whole process of human-nature, human-human, and
human-society exchanges; it is a systematic project of designing the ecological harmony of nature as
a whole. The construction of national parks integrates the natural ecological environment and local
customs in a universal sense, brings the relationship between man and nature closer, and promotes
the harmonious coexistence between man and nature. The construction of national parks embodies
the ecological restoration of nature reserves and the creation of a humanistic environment, embodying
both material promotion of natural development and the enlightened concept of ecological spirit. The
environment needs to be maintained through human actions and regulated in a balanced manner with

reasonable moral standards of moderation.
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Localization of environmental philosophy in a global perspective

Guowen ZHQOU!

To rethink the concept and meaning of “localization of environmental philosophy” in the current
vision of globalization is to seek the orientation function of environmental philosophy its knowledge
category and the value trend of ecological ethics. “The localization of environmental philosophy”
requires us to carefully consider the conditions, forms, subjects and direction of localization, as well
as the performance and trend of localization in the field of environmental philosophy. The meaning
of localization can be understood as the local position, local content and local perspective. In a space
of homogeneity, it returns to its own local responsibility, has insight into the blood of thought, and
bases on the material soil, historical soil and spiritual soil of regional ethics. In this sense, it can be
equivalent to sinicization.

Sinicization is a context of overall context, and also an idea system. There are three types of
localization: one as the object of examination; one as the knowledge status; one as the guiding
ideology. If localization is the product of a historical process and space-time change adaptation. It is
not a unidirectional return to the traditional imperial life framework, but a discourse space for
constructing more folk fields. The establishment of the localization of environmental philosophy as
a belief system is the product of collision and fusion in the process of long-term coherence. It is not
a priori, but empirical. The localization of environmental philosophy is to integrate the inherent
essence of environmental philosophy and root it in the local historical and cultural tradition and the
real social, political and economic environment.

The key to localization lies in the dialectical and dialectical analysis between regional ethics and
universal ethics, local culture and national culture, national value and world value. The localization
of environmental philosophy is more important to incorporate the dual dimension of environment and
philosophy. In the sense of being more dependent on the generation, function and extension of the
environment, the research object of philosophical reflection is localization.

At present, to rethink the concept and meaning of “the localization of environmental philosophy” is
to seek the positioning function of the knowledge category of environmental philosophy and the value
trend of ecological ethics. The key point of this measurement, or the first proposition in the concept
system, is: can environmental philosophy be localized? If the localization of environmental
philosophy is both possible and realistic, then what does it mean in connotation, and what
characteristics does it contain?

1 Beijing Forestry University, Beijing, 100083, CHINA.
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The “localization of environmental philosophy” also requires us to carefully consider the conditions,
forms, subject and direction of localization, as well as the performance and trend of localization in
the field of environmental philosophy. If localization is understood from a semantics level, can it
present another real region? To study the environment in which each of us is located from the root of
our territory is not only a living space close to our ideas, a place to share spiritual ideas with the
people around us, but also no longer the distant place of heterogeneous values. From the perspective
of regional determination, it more respects the local behavior habits and public order and good
customs; from the perspective of ethnic identity, it better understands the origin of its blood and
national identity;

From the perspective of living environment, it knows better about local language and historical
culture. In a homogeneous space, it returns to its local responsibility, sees the idea of life, and focuses
on regional ethics, historical soil and spiritual soil, can it be equivalent to sinicization?

Sinicization is a whole context, and also an idea system. Just as the localization needs to be confirmed
in the negotiation, the sinicization also needs to be understood in the belief. Localization is not only
the deconstruction of the cultural values of the nation state, but also the formation and strengthening
of the national historical and cultural soil. It is a powerful refutation of the nihilism of local values.
“After the end of the Cold War, Western culture is uniting the world culture with unprecedented
penetration, and materialism, hedonism and economism are influencing all nations in the world with
unprecedented penetration. Material greed and wild global economic competition seem to be leading
humanity to disaster; the global environment is increasingly polluted and the ecological balance is
increasingly damaged.” [Attfield, 2014]

Following the way of Sinicization, there are three types of localization here: one as the object of
examination; one as knowledge status; one as the guiding ideology. The localization as the object of
examination is the connotation and understanding of the localization tempered and recognized in the
previous consciousness test stage. The localization of knowledge status is the role and status of the
possible localization of knowledge, which has been shaped and confirmed by the scientific concept
system. As the guiding ideology, the localization is the localization trend and trend of playing the
intermediary role of the spirit and defining the future development trend.

References
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Deleuze and Khora

Peter ZHANG!

The concept of khdra, which was elaborated but quickly repressed by Plato in Timaeus, has caught
the attention of a whole coterie of contemporary philosophers. It is often interpreted as “receptacle”
or “uterus.” Its presence in Deleuze’s corpus is largely covert and easily overlooked. Foregrounding
its significance in Deleuze’s work allows us to get a firmer grasp of his vitalistic thought. Following
the lineage of Plato-Leibniz-Whitehead, Deleuze takes k%6ra to be a screen, sieve, filter, or membrane
that makes something issue from chaos, “even if this something differs only slightly.” Khéra is the
mother or locus of genesis, becoming, negentropy, and the event. Roughly speaking, the function of

khora is twofold: prehension and negative prehension, or simply selective prehension.

Two statements made by Deleuze deserve our particular attention: first, “the brain is the mind itself”;
second, “the brain is the screen.” For our purposes, the second statement can be productively
misinterpreted as, “the brain is the kadra.” There is textual evidence in Deleuze’s book, Negotiations,
to support such an interpretation. After sorting out the rationale of Deleuzean vitalism through the
lens of khdra, this article moves on to such notions as the intermind, composite kAéra, and the global
superbrain to probe into the human condition in the era of mental symbiosis between humanity and

its artificially intelligent counterparts, and to negotiate the tension between control and becoming.

! Valley State University, Michigan, U.S.A.
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Bo3HukHoBeHHe, pa3BuTHE U TM0EJb OPraHu3Ma —
TPEXCYIIHOCTHOE B3aUMO/IeiiCTBHE ObITHS M HEOBITHS

Anatonnii Cepreesny XAPUTOHOB!

Apxeosiorusi mokasala, 4To OOBEKTbl OMOJIOTMYECKON MPUPOIBI CMEPTHBI, UMEIOT MPEIBICTOPUIO
BO3HUKHOBEHUS, pa3BUTUs U TuOenu. [lomynsiuu denoBeka copMupoBaia UCKYCCTBEHHYIO CPEIY
CBOEr0 OOMTaHHWs B BHJIE MATEPUAIBHOTO MPOU3BOJICTBA U HACAIBbHON MH(GOPMALMOHHON Cpenbl,
YIPOILAOIIEH B3aUMO/ICHCTBHS YEJIOBEKA C MPUPOJOH, C HICKYCCTBEHHON MaTEpUaIbHOM CPEAOi U
Mexay moapMu. [Ipu 3TOM pa3BuUTHE MOMYJSIUMM YeloBeKa omucaHo panomM PuboHauyu Ha
WHTEpBaje BpeMEH OT 7 MIIH. JIET 0 5 ThIC. JieT 70 HoBOH 3pbl (FO.JI. Illamosa).

HCpBOC, BO3HHMKHOBCHHC, PA3BUTUC U rudennp JKUBBIX OpraHu3sMoB — 9TO B3aHMOHeﬁCTBHe OBITHS U
He6I)ITI/I$I, KOTOPBIMHA npeHe6pera}0T HN3BCCTHBIC 3aKOHbBI MCXAaHWKHM, TCPMOAWMHAMHUKU U
CTAaTUCTHYECKON MEXaHHKH.

Bropoe, K. bepran 3ameTni, 4To *HBOW OpraHM3M OJIMKE K MOJEIH BHXPS, KOTOPBI HE MOXKET
HaxoAuThbcsl B paBHOBecHH. Kak ormermn O. baysp KuBO€ yXOAWT OT PaBHOBECHS, M INPUYEM
yCKOpeHHO, kKak rnokasana FO.JI. [llanoBa. [Ipu 3ToM BUXpb — 3TO aCHMMETPHUYHAs B IPOCTPAHCTBE U
BPEMEHHM OpraHu3alus, COCTOSAIMAasd U3 TPEX PAasHbIX B3aUMOACUCTBYIOIIUX OCLMIIIALUAN:
IIPOJIOJIBHOM, TIONEepeYyHOM W BpamarenpHod. [locinenHue Tpu THUNA OCHWIISALMNA —CIIOXKHO
B3aUMOJICHCTBYIOT MEXKIY COOOM B TPEX IpaHUIIAX: TEOMETPUUYECKON, TEMITEPATyPHON (MMITYJIbCHOM)
U CTPYKTYpHOH (Hampumep, MO0 XUMHUYECKOMY COCTaBy), CO3/aBasi BHYTPEHHHUE JBUXKYIIUE CHUIIBI,
KOTOpbIE€ MOTYT IIPUBOJUTH K PA3BUTHUIO MOIIYJISLUU BUXPEH.

TpeTbe, HU3BECTHBIC K€ 3aKOHBI (i)I/ISI/IKI/I IMOCTPOCHBI HA MOJCIN MaTepHaHBHOﬁ TOYKH, KOTOpas BCYHaA
U npeHeOperaeT CTpPyKTypoil ¢usmueckoro tena. EE€ nBumkeHHEe OmMUCHIBAaeTCS B JABYX Kiaccax
MNEPEMEHHBIX, Y He€ eCTh TOJILKO ABC NACAJBHBIC T'PAHUIIBI. H3BecTHBIC 3aKOHBI, OHpe)IeJ'IéHHI)Ie Ha
e€ OCHOBE, CIpAaBEIUBBI [UIsl 3aMKHYTOW, KOHCEPBAaTUBHOM CHCTEMBI, YAOBJIETBOPSIOIIEH
IProAUvECKOM TUIoTe3e.

Jis QU3MKM KMBBIX OPraHU3MOB JIaBHO C(OPMYIHpOBaHbI mpobsieMbl. Kak 0000mmTh MOAETHh
MaTepuainbHOM Touku? KakoBbl CcBOHCTBa OTKpBHITON cioxHONW cuctembl? KakoBa wmojenb
TPEXCYIIHOCTHBIX B3auMOAEHCTBUI? Kak ydecTb CTpYKTypHYIO SHEPTHIO B MOJEIN CIIOKHOM
OTKPBITOM CUCTEMBI?

Msl pa3paboTaiii B METOJOJIOTHH XOJIM3Ma MOJIeNIb B3aUMOJCHCTBHSI ObITUS U HEOBITHS, KOTOpas
H03BOJISIET MCCIIEIOBATh OTBETHI HA 9TH aKTyallbHbIe BOIPOCHI [1-5].

1. XapuronoB A.C. Matematuueckue Hauasia CHHTE3a MPUHIIUIIOB Tyanu3ma u Tpueaunnctsa // Memagpusuxa, 2012,
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2. XapuronoB A.C. Teopusi cHMMETpHM Xaoca M MOPsAKa, 3aKoH IIpemycTaHoBIeHHOM rapmonuw. // Science and
Education. Sheffield, UK. v.17, September 5-6, 2014, Physics.p.19-27.

3. XapuronoB A.C. CtpykTypHOE onrcanue clioxHoi cucremst // [puxnaouas ¢usurxa Nel. 2007, ¢. 5-10.

4. XaputoHoB A.C. YCKOpEHHBIH POCT CI0KHOCTH OpraHU3aIMy Hallel miaHeTsl U obmiectsa // COOpHUK cTaTei
yuactHUKOB VII MexayHapoqHoii HaydyHOW KOH(EpPEHIMH «AKTyalbHbIC TPOOJIEMBI TII00ATBHBIX
HCCJICIOBaHUH: TI100aTbHOE pa3BUTHE U Ipesieitbl pocta B X XI Bekey, ¢. 518-524.

5. XaputoHor A.C. Mojienib pa3BUTHs OTKPLITOM CJI0KHOM cucTeMbl (HoBast mapaaurma) // Memagpusuxa. PY JTH,
M., Nel (43), 2022, c. 41-49.

! Poccuiickuit skoHOMUYecKuii yHuBepcuTeT umenn I'.B. Thiexanosa, r. MockBa.
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The Finitude of Technology and the Precedence of Ethics —
Research based on The Co-philosophy of the Second Beginning

Li Ping*

With the influence of artificial intelligence technology in various fields of society, from driverless
cars to the use of big data cloud computing, to the construction of smart cities, digital finance
construction and even the maintenance of national security, artificial intelligence technology
continues to break through the finitude of technology. Dietrich, E., the representative of super
artificial intelligence, believed that Al could have the perception, cognition, thinking, reasoning,
calculation and other abilities of human beings [?. Sharkey, A proposed that artificial intelligence
could surpass human intelligence B, In this regard, scholars represented by Stewart Clegg and others
believe that if we regard the ultimate goal of the development of artificial intelligence as creating a
kind of Homo sapiens, we not only forget that real robots are highly specialized and limited machines,
but also face the ethical risks of anthropomorphizing robots ™.When super artificial intelligence
continuously breaks through the finitude of technology, it is difficult for us to use traditional ethical
concepts to deal with the ethical dilemma of technology. The co-philosophy based on the second
beginning emphasizes that technology continues to break through its own finitude and will eventually
break through the carrying capacity of the Earth. Therefore, this article puts forward that
technological development needs ethics guidance, which is of great significance to the sustainable

survival of human beings.

1 Henan University of Economies and Law, Zhengzhou, 450002, CHINA.

2 Dietrich, E. Homo sapiens 2.0: Why we should build the better robots of our nature [J]. Journal of
Experimental & Theoretical Artificial Intelligence, 13(4),2001:323-328

3 Sharkey, A. (2017). Can robots be responsible moral agents? And why should we care? Connection
Science, 2017, 29(3):210-21.

4 Clegg S., Berti M., Simpson A.V., Cunha M.P. Artificial Intelligence and the Future of Practical Wisdom
in Business Management. In: Schwartz B., Bernacchio C., Gonzélez-Cantén C., Robson A. (eds)
Handbook of Practical Wisdom in Business and Management. International Handbooks in Business
Ethics. Springer, Cham.2020
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1. Traditional interpretation of technology finitude

The finitude of technology mainly refers to the highest level that technology can present in a specific
period of human activities, and also reflects the highest technological ability that human beings have.
In traditional philosophy, there are three main views on technology finitude. One is that “technology
IS an imitation of nature”; Second, “the emergence of technology comes from human being”; Third,
“Technology is governed by the dichotomy of ontological and phenomenological boundaries™.

First, technology has finitude because “technology is an imitation of nature”. In the classical Greek
period, “technology originated from the learning and imitation of nature” .. In Democritus, “house-
building and weaving were originally invented by imitating swallows and spiders in building nests
and weaving webs, respectively” . Heraclitus proposed that “the exemplary role of nature is the
original source of technology” [“l. Plato proposes that the thing that is real is an imitation of the thing
that is idea. To create an object, a craftsman needs to have the idea of the object in his mind. Since
technology, and all sentient and created things, are regarded by Plato as the imitation of the highest
paradigm of nature, “for Plato the true craftsman is the Creator, and the true artifact is the form,
outside of time and space, even from the most exquisite contingency of experience... Forms exist
independently. They are the transcendent reality, the cause of the perceived (aistheta)” ["). In early
Greek philosophy, the finitude of technology is determined by human's highest ability to learn and
imitate nature, and the finitude of human determines the finitude of technology and its dependence
on the ethical concept of good.

Secondly, the finitude of technology is that “the emergence of technology comes from human being”.
For Aristotle, technology was understood as an artefact distinct from nature. Aristotle makes an
ontological distinction between natural things and artefacts. According to Aristotle, natural things
have their own internal laws of generation. For example, plants and animals grow and reproduce by
natural movements and natural purposes. Technology as an artifact is generated by human goals.
Avristotle pointed out that “technology accomplishes what nature cannot in some cases and in others
imitates nature” [4]. Although there are differences between TEYVI) and modern Technology in the
context of Aristotle, the subject matter they deal with is in common, that is, what Technology deals
with is the thing with variable origin and can be generated, and its purpose is to seek some external
product based on production, creation and labor. Since technological activity depends on the tools
and materials it uses, it can only show certain controllable objects in this changing world, and it
cannot pretend to dominate the whole world of existence. Although people want to use technology to

5 Plato, Laws, M. Schofield (ed.), T. Griffith (tr.), Cambridge: Cambridge University Press, X 899a ff.2016.

6 Franssen, Maarten, Lokhorst, Gert-Jan and van de Poel, Ibo, “Philosophy of Technology”, The Stanford
Encyclopedia of Philosophy.Edward N. Zalta(ed.), URL
=<https://plato.stanford.edu/archives/fall2018/entries/technology/>. 2018.

7 [ hIE Fre MBS SEARM]. SR At Jekeitit1,2010:126.
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control the world, but because the beginning of the world is not in people, people cannot control those
whose beginning is not in their own things.

Finally, the domain limits of technology are defined by the dichotomy between ontological and
phenomenological boundaries. In Kant’s view, technology is understood as “the means that people
need to achieve a certain end or intention”!®l. Technical activities are different from practical activities
(serving the pursuit of happiness) and moral activities (aiming at unconditional goodness). Technical
activities are placed in the field of phenomena and regarded as activities that transform nature and the
world, which is in contrast to moral activities that are placed in the ontological world. To transform
nature and the world in the service of unconditional good, technology is regulated by “unconditional
good”. Since Kant regards moral ontology as the highest being, the goodness of technology needs to
be influenced by the dualism of ontology and phenomenon.

We need to note that Heidegger no longer understands technology in terms of the separation of
noumenon and phenomenon. Although, influenced by the idea of causality in ancient Greek
philosophy, he believed that the two traditional views of technology, technology as a tool for a
purpose; “Technology is human behavior”®l, which is correct but not true. Because, these two views
of technology do not disentangle the nature of technology. We should question the impact of
technology on human existence. From mountains and rivers are our home, to mountains and rivers
are mined and exploited. When our understanding of mountains and rivers from the survival theory
to the tool theory, mountains and rivers become a kind of technical objectified existence. When
mountains and rivers are seen as available “sustenance”%, all beings (including humans and nature)
are seen as resources and energy for technology to use. When technology continues to break through
its own finitude, how to rethink the relationship between human and technology, how to arouse
human’s care for nature rather than invasion, ethical guidance of technological development becomes
necessary.

In a word, in traditional philosophy, whether “technology is the imitation of nature” or “the origin of
technology lies in man”, technology is mainly to make up for the systematic structural defects of
human body by lengthening human organs. Such as the excavation capacity of human hands is low,
so there are excavators and shield tunneling machines. Human vision is extremely limited, hence the
Hubble Space Telescope, etc.'Y] However, when a natural person's body, brain, cognition and
executive power become “substitutable” objects, technology moves from “agent” to “surrogate”.

8 [{8 B EEAn EARE M. E0EE B EeARHR 2002:33-35.

¢ (EEERER NG ANDAER B U5 1996, 50250

10 Heidegger M. The Question Concerning Technology, and Other Essays [M]. New York: Garland Pub,
1977:15.

10 ZRA] - MR BB R R SRR i A D). FHERERRES, 2020(10): 116-140.
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While technology breaks through its own domain, it also brings various challenges to people’s
survival.

2. The challenge of artificial intelligence technology to the traditional concept of
technology finitude

Artificial intelligence usually refers to those technologies that are independent of human intelligence
or intelligence level. It is a kind of structured, artificial or machine intelligence, which makes it
different from human natural intelligence®?. According to its application in various fields, artificial
intelligence is classified into three major types. The first is narrow artificial intelligence, which is
designed to perform specific tasks!*®l. The second is general artificial intelligence, which has broad
human cognitive abilities. Its level of intelligence is similar to that of humans. When faced with
unfamiliar tasks, it can find solutions without human intervention, and can engage in mental work in
a human way and like a human™. The third is super artificial intelligence that is smarter than
individual humans in all aspects of intelligence. From the perspective of “technology is the imitation
of nature” or “the origin of technology lies in man”, narrow artificial intelligence and general artificial
intelligence still retain the traditional understanding of technology finitude. However, super Al poses
a major challenge to the traditional concept of technological finitude. This is a challenge to the
traditional technology domain view. Representatives of super artificial intelligence claim that robots
can not only think and act like humans, but also perceive the environment, process language, learn
deeply, adjust goals, and make moral reasoning and moral decisions like humans. This is a challenge
to the traditional technology domain view.

First of all, the representative of super artificial intelligence challenges the traditional view of
technology from the aspects of artificial intelligence technology can automatically identify the
environment and make decisions independently. Guruduth Banavar argued from an evolutionary
perspective that “humans have reached their current level of power and control over the world because
of intelligence... Al is augmented intelligence” [181(Conn 20173) \which goes beyond the notion that
technology is an imitation of nature. However, scholars represented by Angwin believe that even if
super artificial intelligence can overturn the concept of “technology is the imitation of nature”,
technological development still needs ethical guidance.

12 Mark Ryan. In Al We Trust: Ethics, Artificial Intelligence, and Reliability. Science and Engineering
Ethics. https://doi.org/10.1007/s11948-020-00228-y.2-19.2020.

13 Macnish, K., Ryan, M., & Stahl, B. Understanding ethics and human rights in smart information systems.
ORBIT Journal. https://doi.org/10.29297/orbit.v2i1.102.2019.

14 UK House of Lords. (2018). Al in the UK: Ready, willing and able? — Atrtificial intelligence committee.
UK House of Lords Select Committee on Artificial Intelligence, Report of Sessions 2017-2019.

15 Conn A. (2017a) Gurduth Banavar interview. Future of Life Institute. https://futureoflife.org/2017/
01/18/guruduth-banavar-interview/. 2017.

BIOCOSMOLOGY — NEO-ARISTOTELISM | gonrar i 354

Summer/Autumn 2022




533

Second, the narrow artificial intelligence is mainly used to perform specific tasks, its function and
application originated from human beings, and human beings can manage and control it. However,
Super Al has powerfully transformed our choices, values, and sources of interest 16113, Today, the
warnings from Bill Gates, Elon Musk, Stephen Hawking and Bill Joy about autonomous Al
technology are the fear that Al will change and even shape our world in ways that are hard to detect,
understand and control. When people are confused about what they should believe and what they
should do is good or just, the essence of it is that the values of “commune” or the ethical judgment of
“commune” are distorted. In this regard, the traditional concept of technology ethics and the
corresponding ethical constraints are facing the challenge.

Finally, super artificial intelligence transcends the separation of ontology and phenomenon. By
simulating “human brain intelligence”, super artificial intelligence can perform complex tasks that
can be accomplished by natural human intelligence. It can also deeply learn, predict and analyze
behavior schemes to react to changing specific situations. Artificial intelligence technology raises
fundamental questions about computation, perception, reasoning, learning, language, action,
communication, consciousness, and makes significant contributions to the answers to these questions
(171 (Muller 2012). The characteristic of artificial intelligence is not only that it expands or enhances
human reasoning ability, but also that it can enhance or replace human behavior and perception and
simulate human emotions *2°, Through the enhancement of human initiative and reasoning and
computing ability, so as to perform complex tasks that humans cannot complete without human
assistance.

In general, creators of artificial intelligence need to know not only how a machine works, but whether
it works ethically. Adhering to an ethical orientation in the development of technology helps to
prevent humans from being manipulated by powerful machines or powerful intelligences. In general,
creators of artificial intelligence need to know not only how a machine works, but whether it works
ethically. Adhering to an ethical orientation in the development of technology helps to prevent
humans from being manipulated by powerful machines or powerful intelligences. Professor Liu
Xiaoting has pointed out that “although human beings have invested a huge amount of money in the
development of high technology, modern technology can completely solve the problem of poverty
alleviation on earth, but it has not been able to achieve, because the fundamental reason for human
beings' continuous technological innovation is to seek capital appreciation”*88-%3 Byt when
technology becomes capital and is continuously used for infinite appreciation, the result must be to
endanger the survival of man and the planet.

16 paula Boddington. Towards a Code of Ethics for Artificial Intelligence [M]. Switzerland: Springer
International Publishing AG, 2017:13-62.

17 Miiller VC. Introduction: philosophy and theory of artificial intelligence. 2012,22 (2): 67-69.

18 YIESE Bt A B A ). AN, 2022(2): 80-93.
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3. The development of technology needs ethics first

According to traditional philosophers, “The essence of technology is to be created. The essence of
human beings is self-growth”. However, when super-artificial intelligence is no longer dependent on
human beings and realizes its own growth, and is not controlled by human beings, how to avoid the
possible crisis of human existence caused by super-artificial intelligence? This is an important reason
why the development of technology needs ethics first. How to insist on the precedence of ethics in
the technological development is difficult for the traditional mainstream ethical theories to answer.
We can introduce the idea of co-philosophy proposed by Professor Liu Xiaoting. The co-philosophy
based on the second beginning can provide a possible way of thinking for the ethical precedence of
technological development. Because “the fundamental cause of the common difficulty of human
society is the tension between the whole and the individual, the disconnection between thinking and
doing. One of the strategies to get out of this dilemma is to move beyond the opposition of whole
philosophy and individual philosophy to a co-philosophy. Accordingly, we develop a third
philosophical thought different from ancient and modern times, and reconstruct the philosophical
paradigm of new civilization as the second beginning”1718%-93 ‘which is helpful to deal with the ethical
dilemma of emerging technology.

The co-philosophy of the second beginning holds that “the world is one, everything is interlinked,
and everything is co-existing in the broad universe” 189 \which aims to eliminate the opposition
between individual and group, self and others, get rid of the existence state of “class construction” of
individual sense, individual mind and individual view, and point to the “co-construction and co-
existence state of co-person, co-heart and community”. It goes beyond the physical, data and
representational understanding of people and technology, and walks out of the systemic structural
defects of natural persons. Professor Zhang Shiying also put forward a similar explanation from the
three stages of individual spiritual development and national culture development. He believes that
the early concept of human beings is “the original unity of man and nature”, which is a kind of pre-
subject-object relationship between man and nature. In this stage, human beings lack independent
self-consciousness. The second stage is the structure of the “subject-object” relationship, in which
man highlights his subjectivity. The third stage is such a structure, which includes the 'subject-object’
relationship, but goes beyond the 'subject-object' relationship, which is a ‘higher unity of nature and
man'. This is a structure of the unity of nature and man in the relationship of “post-subject-object”. In
this stage, man not only realizes himself, but also transcends himself and merges into one with
others”*®l, The co-philosophy at the beginning of the second is to ask what technology should do
from the perspective of the intercommunion and coexistence of all things.

19 Gty BRI ] SNEREE, 2021(6): 28-39.
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First of all, based on the perspective of co-philosophy of the second beginning, it is proposed that
technology development needs ethics first, emphasizing that all technology relevant person should
have the sense of “co-responsibility” (shared responsibility) in addition to technology creators and
users. In the traditional view, technical artifacts are created and used by people, and the moral
responsibility falls on those who develop and use them %, However, in Al technology, the attribution
of moral responsibility requires consideration of all stakeholders. From a co-philosophy perspective,
all those who develop, create, use and even evaluate Al have a responsibility to develop and create
Al, and to judge carefully the harm that the technology may cause to others and society.

In view of the technical finitude, from the international academic research institutions put forward on
the development of artificial intelligence responsibly declaration of Montreal 21 Non-profit social
organizations have also proposed the Asilomar Principles of the Future of Life Institute 2. The
government department of the European Commission has proposed a Code of Ethics for Trusted
Artificial Intelligence 2%, These documents all propose that Al technology is a tool, not an end, and
that the development and use of Al should consider the growth of the well-being of all sentient beings
and should aim at improving human well-being and freedom.

The more powerful Al is, the more it needs ethical guidance. When Al is endowed with autonomous
judgments, decisions, and actions, its autonomous agents must be moral agents. Otherwise, an
autonomous missile could set a target more accurate than a bullet. However, if the launch of an
autonomous missile is out of human control, the disaster it will bring is devastating. We adhere to
ethical guidance in technological development. If we absorb the co-philosophy of the second
beginning, we will undertake our common responsibilities as members of the family community, the
organization community, the regional community, the human community, the Earth community and
even the universal community.

Secondly, technological development requires ethics first, not only because of the uncertainty it
brings, but also because technology changes our symbiotic relationship with others and the world
around us. As Professor Liu Xiaoting points out, “New technologies, especially the Internet and the
metaverse, have highlighted ‘common’ problems in unique ways... The well-ordered structure of 'co-
existence' faces a chaotic situation”"18-% The appearance of babies edited by gene technology has
changed the way of natural evolution of human beings, and human beings have gradually become

20 Himma, K. E. Artificial agency, consciousness, and the criteria for moral agency: What properties must an
artificial agent have to be a moral agent? Ethics and Information Technology,2009, 11(1): 19-29.

21 MDRDAIL. 2018b. Montréal declaration for a responsible development of artificial intelligence.
https://www.montrealdeclaration-responsibleai.com/ Accessed 30 September 2019.

22 Future of Life. 2017b. AAIP: Asilomar Al Principles. 2017b. https:// futureoflife.org/ai-principles/.
Accessed 30 September 2019.

23 European Commission (EC). EGTAI: the ethics guidelines for trustworthy artificial
intelligence.https://ec.europa.eu/futurium/ en/ai-alliance-consultation. Accessed 30 September 2019.
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biological beings intervened by technology rather than natural persons. This makes a person, as an
independent individual, able to live independently without considering how to coexist with others,
which brings about the disappearance or confusion of traditional family ethical relations such as the
relationship between husband and wife. Another example is that in order to seek profit maximization,
businessmen use technology to develop and abuse natural resources, which constantly destroys the
ecological environment and threatens the survival of endangered species. How to solve these
problems, Professor Liu Xiaoting's philosophy of the second beginning can provide some ideas. This
is to get out of the state of interdependence due to the lack of living materials, and out of the state of
independence due to material abundance, so as to step into a new form of human civilization, that is,
the full realization of human freedom in the material abundance mentioned by Marx. This turning of
civilization is the transformation from outward expansion to inward self-restraint and from external
freedom to internal self-discipline 241192110 Thjs internal self-discipline is the fulcrum of ethics and
an important foundation of co-ethics.

Based on the common philosophy of the second beginning, the development of technology will
consider ethics first, because “the philosophy of the first beginning started from the natural
philosophy of understanding nature and laws, and finally achieved brilliant natural scientific
achievements in modern times, and then constructed a modern scientific knowledge mansion based
on physics along the original way. The philosophy of the second beginning is the philosophy of
responding to the call of nature. The person of the second beginning is the person who responds to
the call of existence, who is civilized, humanoid and full, who explores hope and self-salvation. It
emphasizes the transformation from the philosophy of nature to the philosophy of practice and from
the philosophy of law to the philosophy of rules”[?31192110 The philosophy of the second beginning
emphasizes the ethical concept of symbiosis and co-existence, which helps to cope with the one-sided
prosperity of material civilization brought about by technological innovation and globalization after
the Second World War, and helps mankind to get out of the blind optimism of technology. The
sustainable existence and development of human beings depend not only on human cognition or
intelligence, but also on human coexistence consciousness and symbiotic power. Technology and
even artificial intelligence technology can replicate human intelligence, but how to conduct
interpersonal/man-machine cooperation in a way of harmonious coexistence still depends on the co-
philosophy, co-practice, co-ethics and co-responsibility of the second beginning.

Finally, the development of technology needs ethics first. The reason is that although technology,
such as intelligent robots, can replace human beings to do hard work, it is difficult to eliminate the
problem of human's sense of value and sense of meaning loss. Today, technological development has
indeed changed the way humans live and work. In some fields, intelligent robots have replaced
humans to do heavy, tedious, time-consuming and dangerous work, reducing what Morris called

24 JIPEE SEREHSSE TR J]. BRI, 2021(6), 102-110.
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“useless work and useless toil”?LIf intelligent robots can do all the work instead of human beings,
and can meet all the needs of ourselves and our families, they can also compile War and Peace, even
they can compile better than human construction. We start to think about what we're living for. When
we ask about the ultimate meaning and mission of life (2!, we realize that the meaning of life is to
communicate, cooperate and share, not to share a pasture and food like animals.

In general, technology, especially artificial intelligence technology, has crossed the boundaries of
countries and cultures. We need to develop an ethical concept of symbiosis, coexistence and common
responsibility based on the common philosophy of the second beginning to deal with technical ethical
issues, instead of simply choosing a single theory in line with certain cultures and values. In terms of
the function and structure of the human brain, we have different goals just like computers, and can
achieve them by completing complex programs through computation. However, even if we are able
to construct a moral robot, they can be like humans have moral executive ability, even if they have
the self-awareness, to assess situation, automatic decision and action, they are hard to with the
conception of co-philosophy, with the symbiosis, the co-responsibility, to make a sustainable,
coexistence of ethical decision making.

Of course, we also need to be aware that just as telling a child about ethical principles does not
guarantee that the child will behave ethically, when we embed ethical principles in a robot, the robot
will not behave ethically either. Therefore, corresponding to the research and development of super
artificial intelligence, the future ethical education on super artificial intelligence is also an important
topic that we need to pay attention to.

25 Morris W. Useful work versus useless toil [M]. Hammersmith Socialist Society, London, 1893.
%6 \Wajcman J. Life in the fast lane? Towards a sociology of technology and time [J]. Br J Sociol 2008,
59(1):59-77.
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EnuHCcTBO OPraHu4yHOro0 (32105K€HHOT0-€CTECTBEHHOT0)
U Pa3001IEHHOCTh COBPEMEHHOT0 (MCKYCCTBEHHOI0-CJI0KUBIIET0Cs1) MipoOB

Auaekceit Cemenosunu KOXKEMSAKOB!

3a CJO0XHBIM HAa3BAaHUEM BBICTYIUIEHHS — M3BEUHBIM BOMPOC O MEPBONPHUMHAX PA3IEIEHHOCTU U
Pa300IIEHHOCTH BHYTPU CJIOXKHBIIETOCS Mipa W COOTBETCTBYrOLIEro Miponopsaka. [Tormpodyem
IIOMCKATh OTBET HA ATOT BOIPOC BBIMAA 3@ IPEAEIIBl COBPEMEHHOW HAyKH O MEXIYHApPOIHBIX
OTHOLIEHHUSAX (T.€. OTOW/SA OT MO3ULIMHU OONBIIMHCTBA YYEHBIX U3 PA3HBIX CTPaH, «yJEP>KUBAIOIINX)

o0l11ee 3HaHKUE O TPEIMETE B YCTOSBIIMXCS M CTPOTMX PAMKaX HEKHX CO3aHBIX UMH «IIPABUID»).

Ha ¢one mpoucxozsmeii Ha JaHHOM CEeMHMHAape AMCKYCCHH O Ba)KHEHIINX MHPOBO33PEHYECKHX
BOIpocax (OpraHUIM3M, OMOKOCMOJIOTHS, CHUCTEMHOCTh, CaMOOpraHu3alus, U T.II.) OCOOEHHO
BIIEYATIIICT NPUHLUMIHAIBHBIA pa3pblB MEXAy JAOMUHHMPYIOLIEH y BCeX BBICTYNABIIUX HAEU
OpPraHMYeCKOTo eIMHCTBA Mipa (Kak KOCMHYECKOTO, MaTEPUAIIHOTO, TaK M MPOU3BOHOTO OT HEro
COLIMAJIBHOTO), C OAHOH CTOPOHBI, U HapacTaloUEel KOHQIUKTHOCTBIO B COBPEMEHHOM pPEATbHOM
MUpE, B YACTHOCTH B MEXKTyHAPOIHBIX OTHOIICHUSX, C APYroi. B 001mecTBEeHHOM CO3HaHUM CETOIHS
IIPOYHO YCTOSJIOCH NMPEACTABIECHUE HE MPOCTO O «KPU3MUCE», HO BCE OoJiee axe O «KOHEUHOCTH
CJIOXKMBIIETOCS MHpPa, O HEOOXOIMMOCTH HEKOETO «IIepexoa» K HOBOMY, OTJIMYHOTO OT IIPOILIOTO,

MHUPOYCTPOUCTBY.

B 9TO# CBsi3M BcTaeT KIIOYEBOW BOMPOC: SIBISETCS JIM CTOJNb YCTOWYMBOE MpoTUBOpedne 1)
CyObEKTUBHOW uesoBedecKoil ommnOKoi (omMOKOH, mpexae BCero, MOJUTHYECKHX JIUAEPOB M MX
uaei), uam 2) 3aKOHOMEPHOM HCTOPUYECKOM 3aJJaHHOCTBbIO — HOBBIM BBI30BOM (3ajadeil) uis

YenoseuecTBa?

1. Ot Apucroreas, k H. lannnesckomy, u Il. Copokuny — 3Tansl 10JIroro myTu
YenoBeyecTBa B KOCMOJOTHYECKOM MOHUMAHUH TOT0, KKAK YCTPOEH MIp»

Hano nmpusHath, 4T0 MipoycTpoicTBO (caMo 1o cebe) He ObLIO (J1a ¥ He MOTJIO TOT/1a OBITH) B IICHTPE
BHUMaHUst CTarupura — ero Mip ObUI OrpaHMYCH CBOMM U OJIMDKHHM OKPY)KCHHEM - MOJHCAMU H
BHJICHUEM BCEH TOTJAIIHEW HCTOPUHU, KaK «HECKOHYAaeMoul dyepeanl BOWH». OJHAKO, 3TO HE
MOMEIIAJI0 TEHHUI0 PAa3BUTh CAMO IOHSATHE «TOCYJApPCTBa» W «IOJUTHKW», KaK WMMaHEHTHOU
XapPaKTEPUCTUKUA OBITHS (WIFOJEH, KHUBYIIIUX BMECTE») M, YTO emé Ooyiee 3HAYUMO, «ITHYCCKHUX
OCHOB TIOJUTHKU» (TIPaBO, KaK «MEpPUJIO JOOPOAETENN» U HEOOXOAMMOE CIIy)KeHHE TOCyIapcTBa

«CTIPABEIJIMBOCTU» U «MHTEpPECaMHu 0011Iero Ojaray).

! HezaBrcuMBIi 9KCIIEPT 1O BOPOCAM MHUPOBOM TOJUTUKH, I'. MOCKBA.
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Hukomnaii JlanuneBckuil (a2 MUMEHHOE €ro OOWIIEI0 MOCBAILICHO TaHHOE MEPONpUATHE) CIenan B
BUJICHUU MIpa HOBBI M BeCbMa CYIIIECTBEHHBIH IIar: HAIll Mip OyIydu «OOIIMMY, pa3aeii€H B TO XKe
BpeMs Ha «KYJIbTYpHO-UCTOpHUYECKHE TuUllb». «Pa3genéHHocTh» 53Ta  HW3HAYAJNBHO CTaja
CHCTEMOOOpA3yIOIIiM, U, BMECTE C TEM, JBIKYIIMM MOMEHTOM MHPOBOIO Pa3BUTHs (32 YeM,
Mo37Hee, MOSIBIJINCH M3BECTHBIE KOHLIENTHI T.H. «IIMBHJIM3AIIMOHHOTO MHOT0O0Opa3us U Pa3HbIX

IIyTEe pa3sBUTUY.

[lamsiTys Temy Hallero ceMuHapa, HeOOXOAMMO YHNOMSHYTh U BeChMa 3aMETHYIO (HO Ha CEroaHs
HAMEPEHHO «CTEPTYI0 W3 HUCTOPHH HAyKW») pOJIb KOHIENTa «(IYKTyallud COLHATBHOU H
KynbTypHOH auHamukn» I[lutupuma Copoknna. E€ CyTh: IUKIMYECKHE CMEHBI «KYJIBTYPHBIX
JIOMUHAHT», TpsSAylui noBopoT YenoBedyecTBa OT MPEXKHUX (MATEPUAIBHBIX U YYBCTBEHHBIX) K

HOBBIM, CHHTC3UPYIOIIUM BECH HpOI.HJ'IBIfI OIIBIT «MJcallMOHaJIbHBIM LIECHHOCTAM)).

Tpu ynomMsHyThIX aBTOpa (KaK U MX IOCIEI0BATENN) — HE aIbTEPHATUBHBI, & B3aUMOJIOIIOJIHSAEMBI,

HaxoasChb B OpFaHH‘leCKOﬁ CBA3H.

2. HoBoe BpemMsi — MOTPeOHOCTh MEPEOCMBICJICHUS «TEOPUU MEKTYHAPOIHBIX
OTHOIIICHUI»

VHTYUTHBHO, YYaCTHUKHA MUPOBOH MOJMTHUKH («aKTOPBD» B COBPEMEHHOM PYCCKOM Hay4HOM SI3BIKE,
HAITOJJHECHHOM BaI/IMCTBOBaHI/ISIMI/I) HU3HAYaJIbHO BBICTPOWIIM TJIABHBIC CMBICJIBL eé COACPKaHUA —
OKCIIAHCH, 3aBOEBAHUs, TEPPUTOPHAIILHBIE PACIIUPEHUA, KOHTPOJIb HaJl HOBBIMU TEPPUTOPUIMHU,
MOJTy4eHUe MPUOBLIN U HapallliBaHUE BIHMSHIYS, U T.I. PasymeeTcs, OHU ¥ He MOTJIM TOTJa BBIMTH 32
«TOJIOKEHHBIE)» (910X0M) pamMku. OHAKO, KaK 3TO HU MapaJOKCAIBHO, MPOILIH THICIYETIETHS, HO
9TH TpaBwia (B UX MHOTOKPATHO MPe0oOpa30BaHHOM «HAYYHO-OMPABIATEIBHOM O(OPMIICHUN)

OCTaJIUCh MPEKHUMH U CETOIHs!

Co Bpemen ['yro I'pomms m mo nagama XXI cromerust (Ha ¢oHe BCE€ HapacTaloUIero MoJIbeMa
«TEOPETHYECKUX HCCIICOBAHWM MHPOBOM TOJMTUKE» Ha 3amaje, TMpUYeM B  00eux
Cc(OPMHPOBABIINXCS IIKOJAX — «PEAIUCTOB» M «UICATUCTOBY») cama «BHEIIHEMOIUTHYECKas
MBICJIb» HE JJAJIEKO yIlIa OT MEePBOHAYAJIbHBIX 3aMbICIIOB U BPEMEH IPEKO-TIEPCUACKUX BOMH («OT
KOHKYPEHLIUS, K COIIEPHUYECTBY, a 3aTEM BPakJJeOHOCTH, KOH(IUKTAM U BOHHE...» — 3Ta LENOYKa,
HECMOTpSl Ha BCE «T'YMAaHHUCTUYECKHE OrPAHUYCHUS», BBEAEHHBIE MEXIYHApOAHBIM IPABOM) U
CETO/HSI OHAa BUIUTCS, KaK «HUTh ApUAIHBI» B MHUPOBBIX Jelax, a M.0. U Kak cam raison d’etre

CYIICCTBOBAHUA IOCYAapCTB B UX MHOKCCTBC.

Bcé Oonee KOMIUIEKCHBIE IO COCTaBY W CKpYIyJAE3HBIE MOACYETHI KOHIIETITOB «CHJIBDY U
«TIOTEHINAJIA», «COOTHOLICHUS CUII», «HALIMOHAIBHBIX HHTEPECOBY, WINIEPCTBA», COO3HUKOBY, U
«KOQIUIHI», «CTETIEHN BIMSAHUSA», U BCEX ITUX OCCKOHEUHBIX «HIP», «CTABOK» M «IIEH» (CIHCOK

OTUX «CTApPbIX KIHLOIC» MOXHO IPOAOJIKUTE...CErOAHA K HHUM }1063BI/IJ’II/ICB XI/ITpOCH.]'IeTéHHBIe nu

Vol. 12, Nos. 3&4,

BIOCOSMOLOGY — NEO-ARISTOTELISM | simmer/Autumn 2022




540

M3MEHYMBBIE «KpPACHbIE JTUHUUY), KOTOPBIMH, KOOBI, JOKHBI ObITh «BEJOMBI M OTPAHUYEHBD) BCE
YYaCTHHUKH, — BCE 3TO TaK M OCTAJIOCh (M3MEHSACH JHIIb MO (HopMe) TJIAaBHBIMU «IIOCTYJIaTaMu»
COBPEMEHHOM «HayKu O MEKIyHapOJIHBIX OTHomeHusx». K coxanenuto, mogodHoe BUACHHE MUpa
CJIOXUIIOCHh U B Poccuy, monuTuyeckas Hayka KOTOPOU MOJIHOCTBIO BIUcanach 3a nociegaue 30 ser

B OTH «KOHIIETITYaJIbHbIE pAMKI» (TaK U HE BEIpa0OTaB CBOMX COOCTBEHHBIX).

3. OTKyaa K1aTh NOSABJIEHUS HOBBIX W€l B HAyKe 0 MOJTUTHKE U MEKTYHAPOIHbIX
OTHOIIIEHUAX?

HecMoTpst Ha «TATOCTHOE» (MOTHOCTHIO 3aBHCUMOE U «yICPKUBAEMOE» JTOMHUHAHTHBIM BIHSHUEM )
MOJIOKEHWE B OATUX O0JIACTAX HAYKH, albTEPHATUBBI 3TUM B3TJISAJaM HEM30EKHO BO3HHKAIOT
(«buokocmonornyeckasi lHunnatuBa» U 0CO3HaHHUE «KOCMOJIOTUYECKOM HEJJOCTATOYHOCTHY — OJTHU

U3 MHOTI'UX HO,Z[TBCp)KI[eHI/Iﬁ 9TOro TpeHI[a).

Kax HU mapagokcanbHO, «BO3BpallleHHE K APUCTOTENO» NAET 3TOMY HE COBCEM IOKA OCO3HAHHYIO
BCEMHU, HO BaXKHYIO OIIOPY — 3TO €ro «ITHKa», KOHLENThl «CaMOLEHHOCTU MOPAJIN» U «ITUUYECKUN
aOCOJIIOTU3M», «CYACThsl, KaK CIEICTBHE JOOpOJETENN», BIHUCAHHbIE B €ro LEJIOCTHOE
MHUPOBO33pEHUE (JOXPUCTHAHCKOE TOHUMAHHE 3TUX [IEHHOCTE! TOJIBKO YCHIIMBAETCS B AalbHEHIICH

UCTOPUU «XPUCTHAHCKUM OTKPOBEHHEM).

B cuny ckaszaHHOro BbIIE, HA MOW B3IUIAM, CIEAYET BKJIOYUTH B «BHOKOCMOJIOTHMYECKYIO
VHHIMATUBY» W Pa3MBIIUICHUS O MPEOAOJCHUH UEHTPAIbHBIX IMOCTYJIATOB MPEXKHEW «HAYKH O
MEXTYHAPOIHBIX OTHOIICHUSIX», pacCMaTpUBas €€, Kak «HavyaIbHBIN (IPOIIEeIINHI, YXOASIINN) dTall
B HAyKE€ MUPOYCTPOICTBA i Oyaymiero». HekoTopbie MBICTH Ha 3TOT CUET OBbUTH CHOPMYTUPOBAHBI

MHOU Ha KoH(epeHmu B XKenese B 2016 1. (CM. CCBUIKY B IPUITIOKEHUH).

Crnenyet 100aBUTh B 3aKIIFOUCHHE: TTIOCKOIBKY KUTAHCKas TOKTPHUHA «EIMHOTO YeJIOBEUECTBA 00IIIeH
CynsOBI», KaK MPENCTaBISETCs, OCTaéTCs Ha CErofHs €IUHCTBEHHOW HOBATOPCKOW M TMOWCTHUHE
«r700aTBbHON KOHIIETIIUEH», CIIeyeT YASNATh €l TMOCTOSHHOE BHHMMaHHe Ha cemuHapax ISBC
(HanmpuMep, clenaB TMOCTOSHHOM TEMOM MporpamMMbl, pa3yMeeTcs, C COIJIacusl KUTaHWCKHUX

YYaCTHHUKOB).

Jlureparypa

A.S. Kozhemyakov. Homo Conscious as an Exit from the Crisis of World Politics. The GIPRI Conference
“What peace? Which World order?” Genéve, November 2016.

B pabore: Hayuno-o6pa3zoBatenbHast Moenb YenoBek Co3HATENBHBIN | CO3HATENbHBIN pean3M. COOpHUK
TEKCTOB ¥ BhIcTyIUIeHUi : MoHorpadwus / lautas C. XK., Koxemskos A. C., I'panos C. 1O. [u ap.]. —
Cankr-IlerepOypr : CUHDJI, 2022. — 216 c.
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Meaning and trend of future environmental philosophy

Guowen ZHOU?, Xiaonan XU?, Yelin SUN! & Jiangyan GENG!

Currently, the world environmental questions have triggered the profound concern of human society.
Contemporary people can no longer take from nature as a hero as before. People begin to reflect on
their own ecological environment, thinking about ideas and theories that can provide and adapt to
them. Environmental philosophy is the source of the concept of global ecological civilization theory
in the new era, and it is related to the theoretical basis of the new practice of socialist ecological
civilization construction with Chinese characteristics. Future environmental philosophy is manifested
as the new viewpoint, new system and new journey of environmental philosophy in the new era as
the focus of the new environmental philosophy. Meanwhile, its orientation and trend lies in clearly
responding to the development trend of globalization, with thinking about a changing world of

internal and external environments.
1. The conceptual implication of the new Environmental Philosophy

This paper calls the future environmental philosophy as the new environmental philosophy. The
connection between the preceding and the following, the new environmental philosophy, which is a
theoretical system generated in response to global climate change and a profound understanding of
the orientation and trends in Xi Jinping’s Theory on Ecological Civilization, has unique conceptual
implications. It opens up a new vision, new interface and new scope for the Marxist view of the
environment. In response to the great changes in the mode of green development, the new
environmental philosophy integrates the modernization concept of harmonious coexistence between
man and nature into the construction of ecological civilization in the world. It shows a new condition,
a new pattern and a new style. With the development of green economy, the construction of ecological
harmonious society and the construction of human and natural life community for ecological
environmental protection, the trend of new environmental philosophy can be endowed with a new
connotation of The Times, reflecting the philosophical essence of the world environmental spirit in

the new era.

With the deepening of the construction of global ecological civilization, the new environmental

philosophy is not only the theoretical basis for global green development as a reference for the Marxist

1 Beijing Forestry University, CHINA.
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concept of the environment, but also the organic integration of Chinese and Western philosophical
concepts and ecological environmental protection. Chinese president Xi has pointed out: “Nature is
the mother of all living things on earth. Moreover, man and nature are a community of life”;
“Mountains, rivers, forest, farmland, lake, grass and sand are a community of life.” With the co-
construction and sharing of Chinese ecological harmonious society, the environmental philosophy of
the new era highlights the future orientation for the construction of a beautiful world of harmonious

coexistence between man and nature.

The new environmental philosophy is based on the new environment, which is derived from the new
environment. Along with its own productive labor and its improvement over the external world, the
material world into which human beings have successively integrated will become more and more
concrete and closer to the real appearance of everyone with philosophical thinking. Based on the
procedural understanding of its essence, the new environmental philosophy will be more global, life-
oriented, three-dimensional and scene-based in the new world field. On the basis of the current
characteristics of matter, movement, connection, shift and development, it will cover the currently
unknown environmental conditions, the field of things and the situation of universe more deeply and

comprehensively.

With the new context for unprecedented changes in the world in a hundred years and the great
rejuvenation of the Chinese nation, the new environmental philosophy clearly takes the new
environment as the object of philosophical research, studying the spiritual conditions of the human
living environment at the metaphysical level. Feng Youlan considered that “philosophy is a
systematic reflection on life.” Influenced by the universal living environment, the new environmental
philosophy feels the diversity of life in a specific way in a particular environment. It is the central
issue of environmental philosophy to explore the value relationship between human beings and all

natural things.

The new environmental philosophy is a philosophical ethics that directly faces the new problems and
challenges of the current global ecological environment. The inter-generational environmental ethics
contended that human beings should bear moral obligations to the natural world. Furthermore, the
future generations of human beings have the same right to enjoy the earth's natural resources and a
good living environment as we did before. The new environmental philosophy is the study of
environmental wisdom in the new era, the source of concepts for the theory of ecological civilization
in the new era, and the theoretical basis for the new practice of ecological civilization. It is the new

environmental philosophy for the future and the world. Indeed, it is an intellectual integration of new
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BIOCOSMOLOGY — NEO-ARISTOTELISM | gimmer/Autumn 2022




543

questions, new methods and new thinking in environmental philosophy.

The positioning of the new environmental philosophy is a philosophy of the times with inclusiveness
and depth, which is embodied in the theoretical reconstruction of the restoration of the status of
national subjects and local cultural concepts. Based on the Chinese national condition, facing the
world and revitalizing environmental philosophy in the future, the new environmental philosophy is
not only to clarify the positioning and role of philosophy, but also to clarify the orientation and trend
of environmental construction. In the process of the great rejuvenation of the Chinese nation, we will
fully practice the function of the new environmental philosophy, completing the purpose and mission
of environmental philosophy in the green development of the new era. The new environmental
philosophy, which continues to expand inherent disciplinary territory in the frontier field of
interdisciplinary, actively explores the development law of future environmental philosophy. At the
same time, it deeply refines the value orientation of future new environmental philosophy in its

development and change to construct a theoretical system.
2. The Orientation and trends of the new Environmental Philosophy

The conceptual implications of the new environmental philosophy set the foundation for its
orientation and trends. The Orientation is the refinement of the general direction of the trend, in other
words, the decomposition and description of the trend at the medium view and the micro level. After
nurtured in a diverse world environment, the orientation of the new environmental philosophy is
derived from the excavation and interpretation of the harmonious and authentic relationship between
human beings, nature and society. To correctly predict the trend of the new environmental philosophy,
it is necessary to achieve the following orientations: First of all, we must correctly interpret the
environmental culture based on the traditional Chinese people; In the second place, we need pay
attention to reconstructing the ecological harmony between man and nature in thinking; Moreover,
we should follow the needs of the green development of the real society in the process of conceiving
the future; Furthermore, we have to serve the natural and happy life of citizens from the material and
spiritual needs of the people; Finally, we ought to comprehend the ecological concept in the

background of the Times and cohesion of habitat and vibrant green ecological purpose.

The trend is the prevision of the future development direction and of macro direction. Dependence
on Chinese president Xi’s Theory on Ecological Civilization, the new environmental philosophy
combines the four core concepts for green development, along with political, economic, cultural,
social, ecological development to transform into an ecological civilization society. The new

environmental philosophy is a new concept philosophy advocating innovation, coordination, green,
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openness and sharing; The new environmental philosophy is a new perspective philosophy led by
orderly, powerful and effective concepts; The new environmental philosophy is a new natural
philosophy based on the inclusion of all things, symbiosis and coexistence in nature, and the
circulation of matter; The new environmental philosophy is a new habitat philosophy in which the
environment and ecology are integrated; The new environmental philosophy is a new world
philosophy about all organic integration of man, the earth and the universe; The philosophy of the
new environment is a new philosophy of imagery applicable to multiple environments; The new
environmental philosophy is a new earth philosophy based on the symbiosis of the whole human race,
moving towards poetic in habitation; The new environmental philosophy is a new structural
philosophy with real existence, synaesthesia, feelings and ideals; The new environmental philosophy

is a new strange philosophy that integrates different paradoxes of at all times and in all countries.

There is no doubt, the new environmental philosophy is a new chapter of philosophy for the new era,
the new world and the new pattern. Its spiritual essence is philosophy. Its research object is the new
environment, the coordinates of time and space are the future world. It is not only connected with the
deepest and most primitive theory of natural values, but also with the ecological and environmental
problems that human beings are currently facing that urgently need to be solved.

To sum up, the new environmental philosophy will accumulate in the era of everything interlinked,
striving to gradually move from the periphery to the center, with its goals of playing important
significance and value for the economic transformation, political progress, social development,
cultural renewal and ecological harmony in the world. Through the establishment of a new ethical
concept and moral standard at the concept of green development, the new environmental philosophy
will improve the green development model of the entire human society to be more coordinated and
efficient, and the community of human destiny to be more vigorous and energetic in the new state of
the world environment. Under the guidance of Chinese president Xi’s thought on Ecological
Civilization and the Marxist view of the environment, the new environmental philosophy applies the
ecological ethics concept of socialism with Chinese characteristics in the new era and forward-
looking world environmental ideas to better improve the global ecological environment, even as the

modernization of harmonious coexistence between man and nature.
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On the organic nature of the two-way construction
of ecological civilization and life civilization

Xuefang CHI*

The COVID-19 exposed a new life relationship between human beings and viruses,? projected the
inherent internal vitality of Aristotle’s physical subject, the power of entelechy, which means unlock
the potential.> Some scholars suggested that viruses will rewrite the history of human beings and
become a natural factor that influences or even governs the fate of human beings, and some scholars
even suggested that “we definitely do not live in the Anthropocene, but in the Microbial
World @) 4. These views are worth analyzing and discussing from the organic perspective
of “two-way construction of two civilizations” of ecological civilization and life civilization.

Why do viruses, as one living state in nature, occur at a specific time and place in the relationship
between humans and nature, and then infect and mutates between bodies? Is it natural or human
inspired? Or both? This type of ontogenetic question can also be translated into a consequential
question: how can humans live in harmony with viruses? The answer is obviously that humans need
to be civilized about ecology as well as about life. On the one hand, COVID-19 essentially reveals
the conflict between life and development. We propose the urgent need to build a civilization of life
along with an ecological civilization. It is necessary to issue relevant regulations in the context of the
“two-way construction of civilization”, crack down on indiscriminate hunting and illegal wildlife
trading, ban illegal wildlife markets, overhaul wildlife artificial breeding and management and
utilization institutions, and stop all management and utilization activities of terrestrial wildlife for
food purposes.® Of course, to effectively change people’s views and bad habits as well as to clarify

! Harbin Institute of Technology (Weihai), CHINA.

Fundamental project: ‘Research on the History of Chinese Eco-Philosophical Thought in the Past 40
Years” (18ZDA028), a major project of the National Social Science Foundation of China.

Author: Xuefang Chi (1976-), Doctor of Medical Science, Deputy Director of the Research Center for
Marine Ecological Civilization and Social Development of Science and Technology of Harbin Institute of
Technology (Weihai), and Associate Professor of the School of Marxism.

2L iving matter is the sum of the organisms on Earth. See: [USSR] V.I. Vernadsky. Living Matter. Beijing:
The Commercial Press, 1989: p. 64.

3 Addressing the scientific community — the Biocosmology Initiative [J]. Biocosmology — Neo-Aristotelism,
Vol. 11, Nos. 3&4 (Summer/Autumn 2021), pp. 147-164.

4 Song Bing, ed. Out of the Anthropocene: Philosophical Reflections on the Harmonious Coexistence of Man
and Nature, CITIC Press, 2021: p. 21.

5> See “Decision of the Standing Committee of the National People’s Congress on the comprehensive
prohibition of illegal wildlife trade, the elimination of the bad habit of indiscriminate consumption of
wildlife, and the effective protection of the life, health and safety of the people", issued in February 2020.
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the organic nature of the “two-way construction of civilization”, it requires not only the inculcation
and education of social culture such as ethics, morality, philosophy and literature, but also a new
scientific view of knowledge that intersects science and philosophy to provide the epistemological
and methodological basis

On the other hand, the COVID-19 did awaken mankind and made humans realize the fact that the
human-virus conflict is essentially an extreme expression of the human-nature conflict at the level of
interaction between viral microorganisms and humans and the Earth's universe. COVID-19 captures
humans as hosts and produce mutated strains in the struggle with humans. The prevalence of COVID-
19 will refresh traditional concept of the relationship between human being and virus
microorganisms, thereby changing the production mode, lifestyle and daily living habits of humans.
Especially it will influence the decision making of various major engineering projects involving the
relationship between man and nature, it should take into account not only ecological civilization
considerations, but also the awareness and concept of life civilization. Thus, in this sense, “we
definitely do not live in the Anthropocene, but in the Microbial World.” This viewpoint defines the
new relationship between human subjects and viral microbial subjects in the post-epidemic era by
comparing with the human world, and proposes a new concept of the microbial world “which refers
to the world from the perspective of viruses,” thus forming a new cognitive framework and thinking
mode of the relationship between human and virus microbe, which is mainly reflected in the organic
nature of the “two-way construction of two civilizations”, i.e., the inseparability of the civilization of
ecology and the civilization of life.

1T

From the ecological perspective of the external manifestation of the relationship between man and
nature and the vital perspective of the internal essential connection, we find that the Anthropocene
perspective lies at the ecological level and the Virus-Microbe perspective lies at the vital level, and
both are organisms that virus microorganisms and other animals, plants and humans all have two
inseparable levels. (1) The ecological level contains things visible to the naked eye, embodying the
manifest order universe. While the life level contains things invisible to the naked eye, reflecting the
implicit order universe. (2) The existence of human beings and other diverse organisms - ecological
manifestations, reflecting the species nature of species diversity, such as tigers and lions are the same
genus but different species.® It can be seen that humans and other animals are both different genus
and different species phase. However, human beings and other living beings have the essential
connection at the level of life. Any living species, including human beings, is alive and active, or

6 Li Chaodong. On Plato’s Dialectics of the Theory of Idea, Northwest Normal University Journal (Social
Science Edition), 2001 (6).
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entelechia, and human beings and other living beings have a living nature as opposed to the dead
things.

(3) From the perspective of biological diversity as a whole, the accelerated extinction of wild species
manifests itself in the accelerated extinction of individual species. However, the reason for the
accelerated death of individuals is the loss or destruction of the entelechy or living nature, which is
due to the destruction of the hidden order at the level of microorganisms, that is, the destruction of
the subjectivity of the living form that maintains life.” Therefore, in this sense, “we definitely do not
live in the Anthropocene, but in the microbial world”, because, in fact, viral microorganisms have
always been with us humans. If we only pay attention to the construction of ecological civilization
and ignore the construction of life civilization at the level of viruses and microorganisms, as we did
in the past, then it is not only a problem of perception that human and viruses and microorganisms
are a community of life, but also a violation of the overall law of human and nature, ignoring the
basic principle of “ecological dependence on life” and cutting off the organic nature of “two

civilizations constructed in two directions”.
I

From the perspective of ontology, the claim that viruses are microorganisms stems from analogous
reasoning with microorganisms, but strictly speaking, it is problematic. Because microorganisms are
living things, while viruses are not. Viruses are simple organic matters, which are 100 times smaller
than microbial bacteria. From the perspective that virus is a microorganism: after entering host cells,
Viruses replicate and release their progeny viruses by virtue of the energy and metabolic system of
host cells and display microbial characteristics. While perspective from Vernadsky’s living matter:
viruses, as part of the total of organisms in the biosphere, are potentially active organic chemical
substances.

If we take a broader view, from the perspective of organic cosmology, we find that “the real world is
a unified, natural, dynamic, living and indivisible universe.” This includes every physical subject,
“from physical fields and energy, to particles, atoms, molecules, bacteria, and the plant, animal, and
socio-cultural worlds”; as well as the geosphere, biosphere, social sphere, and intellectual sphere, in
which every physical subject naturally obeys the same laws. In this universe, the physical subject can
refer to both the modern conception of physical entities, such as river life®, (wandering) viral
organisms; (entering the host) viral microorganisms. It can also refer to human social material
existence entities and aggregates, such as artificial objects: driverless cars, or intelligent robots;
artificial nature: urban aggregates; humanized nature: rural aggregates; wilderness aggregates. This
organic cosmological perspective not only embraces the microbial perspective and the living matter

"Ye P. Environmental theory analysis of biodiversity conservation, Journal of Poyang Lake, 2010: No. 4.
8Ye P. Theory of River Life, Zhengzhou: Yellow River Water Conservancy Press, 2007 edition.
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perspective, but also extends to human society and its material entities. This opens up a broad logical
starting point for understanding and interpreting the organic nature of the “two civilizations
constructed in two directions”.

1A%

The emergence of the COVID-19 is not an isolated incident, it certainly has extensive and very
complex background. It is undeniable that the human scientific and technological revolution has the
power to trigger the material revolution, the energy revolution, and the information revolution. And
now the life revolution is taking place. If we superimpose the many industrial revolutions that have
occurred in history to date, the result will be subversive. As the Soviet biogeochemist Vernadsky
states — man becomes a geological factor and the biosphere becomes the wisdom sphere —
Noosphere.® It is documented that every 20 minutes, one species is extinct and biodiversity is
destroyed. Bill McKibben published “The End of Nature” to describe the future of the natural world.
He also wrote in the preface to the 10th anniversary edition of the book, “When | wrote The End of
Nature in the late 1980s, | made observations from two aspects. Firstly, we have misrepresented time,
we once thought that the earth was changing very slowly, but in fact this change is accelerating. The

earth’s change is drastic, dangerous and mysterious, however, this is due to our own change.

Secondly, we misconceive the space. We used to think that humans are tiny while the earth is huge,
but in the time we live in, the situation has changed.!®” This is the author’s reflection on the impact
of human beings on the ten-year changes of the earth’s space-time. Now it has been more than 20
years (2022), we continue with the author's observations and conclude that: firstly, we have
misrepresented the nature of the earth. We used to regard the change of the earth as the ecological
change of the earth's surface, but in fact this ecology is only a surface phenomenon, while life activity
change is the essence of earth change, and now, the change has touched the bottom line of human
life. Secondly, our ideas about the origin of human intelligence are also limited. We used to believe
that human intelligence originated from human beings and the natural world, but in fact it also
originated from the (viral) living world. A change of beliefs from the traditional concept of life to a
pan-life concept heralds the advent of an epoch-making era of civilizing life while civilizing ecology.

9[USSR] by V.I. Vernadsky. Living matter. Beijing: The Commercial Press, 1989: p. 1.

10 Bill McKibben. The End of Nature [M]. Translated by Sun Xiaochun, Ma Shulin, Changchun: Jilin
People’s Publishing House, 2000: Author's preface.
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Ecologization of education —
a necessary condition for forming a healthy human lifestyle

Nikolai N. MAKSIMIUK!

The ecological crisis of the modern world has shown that industrial civilization no longer corresponds
to the processes of progressive development of human society, and cannot control the relationship
between man and nature. Long-term consumer attitude to nature everywhere contributed to the
emergence of factors that destroy the natural environment. Humanity has entered the stage of a global
ecological crisis, which cannot be overcome by the forces and means of technogenic factors alone. In
historical development, primitive civilization has been replaced by rural, rural industrial civilization,
and at present it is necessary that industrial civilization be replaced by a completely new type —
ecological civilization. To get out of the widespread crisis of industrial civilization, it is necessary to
carry out the difficult process of turning the consciousness of mankind. This can be facilitated by
environmental education, as the main means of shaping the modern generation of environmental
consciousness, responsibility and creative attitude towards nature.

The current environmental situation and the presence of a worsening crisis puts forward new
requirements for specialists in various fields: they have not only functional mobility, but also
environmental competence, as well as a sense of responsibility in making decisions. One of the
priority values of modern education can be considered the creative thinking of a future specialist,
which will allow making effective constructive decisions not only in professional, but also in specific
life situations.

Many years of pedagogical experience shows that the most solid knowledge and ethical norms of
behavior in society are reliably assimilated from an early age. Therefore, in the learning process, it is
necessary to emphasize the real negative consequences of pollution, the consumer attitude of man to
nature, and also to strengthen the sense of responsibility of each member of society to protect the
environment and natural resources [1].

One of the first tasks in environmental education is to increase people's awareness of activity in
protecting the environment, the pollution of which has become a serious threat today, and not in the
distant future. In environmental education, the definition of time must be transferred from the “future”
to the “present”. Based on vivid examples and available data, it is necessary to conduct the educational
process in such a way that students feel a direct, threatening danger in real life. Since the field of
environmental education is related to the objects being taught, teaching methods, learning content

! Yaroslav-the-Wise Novgorod State University, Veliky Novgorod, RUSSIA.
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and the breadth of learning activities, it is necessary to develop environmental education in all areas
of training [2].

For the effective implementation of comprehensive environmental education, it is necessary both to
expand the objects of environmental education, and to form new criteria for educating a caring attitude
to the natural environment and natural resources. It is necessary not only to form in a person the
qualities of a caring attitude towards nature, but also to teach him to take into account the laws of
nature for mutually beneficial harmonious existence and development. Then it will be possible to get
out of the ecological crisis. Therefore, environmental education plays a significant role [4].

Increased attention to environmental education is also needed on the part of managers. Compared
with ordinary citizens, civil servants have greater opportunities to make appropriate socio-economic
decisions and control their implementation. Given the influential position of civil servants and leaders
at various levels, it is necessary to organize their environmental education by organizing an
appropriate system of training and control. It is also possible to include the ecological state of the
territories as an indicator of the assessment of the activities of regional officials.

It is advisable to conduct environmental training at enterprises to improve the model of the
technological cycle of production and the lifestyle of employees of enterprises. Since industrial
enterprises of different forms of ownership as a result of their activities create a positive or negative
impact on nature, they should be the main objects of environmental education. While training
entrepreneurs in the basics of environmental knowledge, it is necessary to strengthen their
environmental responsibility in economic activities. This will facilitate the transition to
environmental models of work, as well as the development of an assessment of the consequences of
the impact of economic activity on the ecological state of the natural environment. These factors will
help reduce or even abandon such economic decisions and activities that harm nature and its resources

13].

Environmental education of consumers will be justified to realize the need to protect the natural
environment in their daily activities. It is necessary to form an understanding that their lifestyle of
uncontrolled consumption and accumulation of mass waste also negatively affects the natural
environment. As a result of educating consumers to change their attitude towards nature, they will
strive to create goods and products that would not harm nature and humans, and thereby accelerate
the creation and development of environmentally friendly production.

The main way of implementing environmental education is the educational process. Its success and
effectiveness have already been proven in practice. Given the experience gained, in the future, it will
be necessary to pay attention to the environmental training of teaching staff, the development of
curricula, teaching aids and methods [1, 2].

In addition, in environmental education it is necessary to use the potential of the media. The Internet,
various instant messengers, television, radio, and the press have now become the main channels for
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obtaining information and knowledge. With their help, environmental education can not only expand
its sphere of influence, but also lead to universal environmental education. It will be effective due to
its advantages: expressiveness, convenience, specifics of modern information technologies, the
possibility of introducing business games, excursions and others into the educational process. Using
all these tools, environmental education can be widely promoted and its benefits can be demonstrated.

The relevance of the formation and development of environmental competence is due to changes in
the life of society: socio-economic transformations, new requirements for the introduction of modern
production technologies, the need to optimize various areas of environmental protection, as well as
the spread of flexible, adaptable to new constantly changing conditions, forms and methods of
environmental education among the population [3, 4].

Being engaged in public activities in the field of ecology and life safety and communicating at the
same time with students of schools and universities, we came to the conclusion that most of them
need to replenish environmental knowledge. The lack of environmental principles in relation to the
environment and environmental ignorance is observed in many people, despite a good special
education. The vast majority of university graduates have not systematized environmental
knowledge.

Therefore, productive educational and educational work among the younger generation can also bring
a positive result in that it will contribute to the involvement of their families, peers, and teachers in
the discussion of modern environmental problems.

The formation of an ecological outlook and ecological culture through environmental education is
justified by a vital necessity, which is determined by the interaction of man and nature.

Keywords: natural environment, nature protection, ecological safety, ecological crisis,
ecological education.
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Bbuoxkocmosiornueckuii pa3BopoT, c000pa3yfch ¢ MOPa3UTEIbHbIM
COOTBEeTCTBHUEM (B OTHOMIeHUH K Poccniickoil iMBUJIM3alMM) BHIBOJAOB
Teopuu H.A. {annnesckoro (150 jier Ha3aa) ¥ TeKylero MOMeHTAa
MHUPOBOH UCTOPUH (COLUOKYJIbTYPHOI IBOJIIOLIUM)

Koncrantun Ctanuciasosuny XPYIIKAMN!

ObpymuBmmecs Ha P® B 2022 r. caHKUMU (T.H. «CaHKIMU U3 TMPEUCHOJHU»), KaK U JApyrue
(rubpuaHbie) (OPMBI BHEIIHETIOJIMTHYCCKOTO NABJICHUs W NPUHYXKICHUS Poccum — Bce 3TO
OTUETIIMBO MMEET IBONCTBEHHBIN xapakTtep. Jla, 0€3ycIoBHO, C OIHOW CTOPOHBI — 3TO SIBHOE
MOJIABJICHUE W TPUHYKICHHE, HO, C JPYroil CTOPOHBI — 3/€Ch HENb3s HE YCMOTpeTh (M 3/1eCh
OOHapy)XMBAETCS TOPA3UTEIHHOE CXOJICTBO C BBIBOJAMHM IMBWJIM3AaMOHHOW Teopun H.AL.
JlanuneBckoro), uro Poccuiickuii OOIIECTBEHHBI OpraHW3M B HACTOSIIEM IPETEPIEBAET CBOE
HEMOCPEACTBEHHOE CTUMYJIMpPOBAaHME M  AaKTUBM3aLMIO (Temepp YK€ HE B  Hay4dHO-
pPEKOMEHAATENbHOM, KaK B Te€OpUHU J[aHMIIEBCKOTO; a B MPSMOM 3HAYEHUH) — CBOE BO30YXKJEHHE K
PACKPBITUIO M pealu3aluud COOCTBEHHOIO (MPHUCYILEro) HMUBHIM3ALMOHHOTO MOTEHIMANA, U €ro

BCCMCPHOI'0 OCYHICCTBJICHUSA HA Onaro Pa3BUTHA BCCTO MUPaA.

Hukomaii fAxoBneBuu [lanmneBckuii pommics 4 mexabps [16 mexabpsi] 1822, B ceme OGepert,
Opnosckoii ryoepaun. B 2022 r. ucionasiercst 200 neT co qus ero poxaecHus. B 1869 r. Ha cBet
SBUJICS €r0 ()CHOMEHAJBHBIA TPy, 3aJTOKUBIIMKA TMOCIEAyomee (HaydHOE) pa3BUTHE MHPOBOM
LIMBUIN3ALMOHHON Teopuu — «Poccus u Eepona». B 2019 r. mbl oTMevanu 150-neTue BbIXo/1a B CBET
ATOTO BEJIIMKOTO MPOU3BENCHUs; B 3TOH cBs3H, B BCnA-xkypHane nosBuiics Tpyn «lanmnesckuii 2.0
(150 ner cmycrs)» (DOI: 10.24411/2225-1820-2020-00006). M3BecTHBIN uccienoBatesb J[3Bua
VYunkunacon, mnpodeccop Kamudopauiickoro yHuBepcuteT B Jloc-AHmKkenece W OAWH W3
pyKkoBoauTenei MexayHapogHoro obiecTBa cpaBHUTENbHOrO M3yueHus nuBunusanuii (ISCSC);
BUIHBIN yueHblii B craThe “Comparative Civilizations” nemaer 3akiroueHHe, YTO «B HCTOPHHU
MHUPOBOH KYJIBTYPbl OTMEUYEHBI BCETO MATEPO MBICIUTENEH, KTO COOTBETCTBYET YPOBHIO KJIIACCUKOB B
M3YYEHUU MAaKPOCOIMAIBHBIX CUCTEM — MOJO0HON OIEHKHU 3aCIyKHBAIOT TOJIBKO paboThl ['erens u

4yeThIpex JIpyrux yueHsix — Huxonas Jlanunesckoro, OcBanpaa lllnenrnepa, Apnonbaa TolHON 1
IMutupuma Copokuna [Wilkinson, 2010; DOI: 10.1093/acrefore/9780190846626.013.125]».

[Ipu KHU3HMU y4EHOrO, €ro aBTOPUTET U Hay4HbIE JTOCTHMIKEHUS He MOTJH ObITh mokosnebnensl. Ho,
[IOCJIE €r0 CMepTH, Teopus JlaHWIEBCKOrO IOABEPIIACh aTakaM CO CTOPOHBI €€ IPOTUBHUKOB.
KorHuTHBHYIO arpeccuio BO3IJIaBUII MyOIHIUCT, Teosor U puiocod Bragumup ConoBbeB. Ycumus
AHTAarOHUCTOB IMBWJIM3ALIMOHHOW Teopuu JlaHwieBckoro mnpeciaeoBaiu (M, K COXKaJCHHIO,
JIOCTUTIIM) LIEeJeH AUCKpEaUTALMM BEIUYaillero BKiaaaa (B MUPOBYIO HayKy U KyJIbTYpY) PyCCKOIO

reaus. B 9Toil cBs3uW, aBTOp BKIIOYaeT (K OOCYXIEGHHIO B CBOEM BBICTYIJICHHH) BOIPOC

! HoBropo/ckuii rocy1apcTBeHHbIN yHEBepcUTeT nMeHn SIpocnasa Myaporo, Benukuit HoBropos.
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Ype3BBIYAHON BaKHOCTH : 00 aKTHBHOM NPUMEHEHHU B COBPEMEHHOW COLMOKYIBTYPHOU KM3HU
CPE/ICTB BO3JCHCTBHSA, HANpPABICHHBIX HA IIOAABICHHWE M MOJAYMHEHHUE (IBIDKYIIUX CHII) Y
HETIPUATEIECKUX IUBIIIN3AINN — T.H. «KKOTHUTHBHBIX JIOBYIIKax». Tak, B oTHOIeHNH K Teopuu H.51.
JlaHnIIeBCKOTO, TIaBHBIM 00pa30M, ‘KOTHUTHBHAS Je30PraHU3aLusl’ TOCTHKEHHI PYCCKOTO YYEHOTO
3akioyana ceOs B HaBsi3bIBaHUM ‘KpuTuKamMu® (Bo miaBe ¢ Bi. ConoBbeBbIM) OOIIECTBEHHOMY
MHEHUIO — TpPUHAJUIe)KHOCTH J[aHUIEBCKOTO K crasaHogunam (moapodbnee B stom, cMm. BChA-
nyomukamuto «/Janunesckuti 2.0 (150 nem cnycms)»). Henb3si He OTMETHTH, YTO B pE3YNIbTaTE
MIPOBEICHHON (BUPTYO3HOW) pabOThl — B 3Ty ‘CIaBIHOMMIBCKYIO JOBYIIKY YTOAMIH Jaxe o0a

penakropa nociueaHux uzgaanuil «Poccus u Espona» — H.H. CtpaxoB u A.A. 'anakTuoHOB.

Taxoke u3 cpeacTB BHeniHero (B OTHOLEHUH K @HYymMpeHHUM TPUCYILIUM OTEHIIMAIaM KYJIbTYPHOIO
pa3BUTHS [HMBUJIM3AIMK) BO3JCUCTBHUS, B T.4. UMEHYEMBIX Kak ‘MArKHe (M BKIIOYAaEMbIC B
‘THOpHUIHBIE’ CITOCOOBI COBPEMEHHOT0, BOCHHOTO i HEBOCHHOT0), HO HACWJIBCTBEHHOTO TIOABIICHUS
U NOJYMHEHUS ce0e LUBWIN3ALUN, TPETEHAYIOIUX Ha CAMOCTOSTEIbHOCTh B CBOEM Pa3BUTHUU : B
ATOM IUJIaHE B BBICTYIUICHUH (M TIOJICPKUBAIOIINX €TO OIMyOJIMKOBAaHHBIX paboTax) — purypupyer
yxe ‘noBymika’ Mapkcu3Ma; HO KOTOPYKO Mbl UMEHYEM Kak ‘Mapkcucmckas cynepiogyuika’; cM.
BCnA-niyomukaruro [2022; DOI: 10.24412/2225-1820-2022-12-37-261], 3mecs paccMaTpUBAIOTCS
JBe ucTopHueckue ¢(a3bl B CYIIECTBOBAHMU COBETCKOTrO (MapKCHUCTCKOro) oobmiectBa. B a3Toit
B3aMMOCBSI3M, B BBICTYIUICHHH TakK)Ke€ OTMedYaeTcsi COOBITHE (M €ro CTOJIeTHE), HO YK€ HHOTO
(Mpa4yHOTO, HEraTUBHOT0) CBOMCTBA. Jleno B ToM, 4To B XX B. MepBas pycCKOS3bIYHAsS MyOIMKAIIHs
«Poccus u Espona» coctosiack ToJbKO B 1995 1. (310 cTano ee 6-M u3ganuem, noJ penakuueit A.A.
["anakTHOHOBA), TOTJa Kak mpeasiaymee (5-e¢ uznanue, noj peaaxkiueid H.H. Ctpaxosa) mosiBuioch
B 1895 r. — poBHo 100 ner nazan! Takum oO0pazom, A BCeX IOKOJEHHHA COBETCKUX
(pPyCCKOSI3BIUHBIX) JIOAEH : TOCTH)KeHUs J|aHWIEBCKOI0, OCHOBATENsl LIMBUIN3ALMOHHON HayKu B
Poccun okazaiyce NpUHIMIINAIBHO HEIOCTYIIHBIMU; T.€. UX HAMEPEHHO (MCKYCCTBEHHO, BKJIHOYAs U
YYEHBIX CTPaHbl) CAEIAIN HEBEKECTBEHHBIMH, 3HAUYUT — HECTIOCOOHBIMHU Pa300paThCsa B BOMPOCAX
nuBuin3anuonHoro passurud. Ho Ilutupumy Copokuny ynanoch npountats «Poccust u EBpomnay,
W3MaHHyl0 Ha (paniy3ckoMm si3bike, B 1930x rr.; B mocnenyromem COpOKHH CTan YOSKICHHBIM
nocnenosarenem Jlanunesckoro. B 1enom, HecMOTps Ha TsDKEIble YCIOBHUS HCTOPUYECKHU
00yCIIOBJIEHHON HECOCTHIKOBAHHOCTH (MCKYCCTBEHHO CO3JaHHON pa30pBaHHOCTU B KYJIbTYpPHOMU
KHU3HU) HAYYHBIX JOCTHKEHHUH PYCCKUX YUEHBIX : HO, TEM HE MEHee, B POCCUICKON KyJIbType Ha CBET
SABUJIACh HayuyHas IIKOJa LMBUJIM3ALMOHHBIX HCCIEOBaHMIA; a, 3[€Ch — MHpOBas KYJIbTypa
npuoOpena cymectBoBanue u pecype ‘bombmmoii Ilstepku’ Beimaromumxcs ydeHbix: JlaHunesckoro,

Jleontsesa, Bepnanckoro, Copokuna u I'ymuinesa.

B Ttpynax u xoHcunnymax yuensix buokocmonornyeckoit Accormanuu (BKA) cnoxuiace MHeHuE,
yro ‘bonbmas Ilatepka’ npeacrasiser co0oil BaKHEHIINI pecypc HaydyHBIX 3HAHHM, CIOCOOHBIN
o0ecrieuynBaTh MPOBEACHNUE CTPATETUYECKUX NHHOBALMOHHBIX U3MEHEHUH B MUPOBOM Pa3BUTHH — B
OTHOLICHUU KaK pa3pelleHus] BO3HUKIIMX IJI00aNbHBIX MpoOieM, Tak U OOOCHOBAaHUS M LeJe-

OpraHu3aliii JIBIDKCHHS deJjoBedYecTBa B Oe3omacHoe W OsarozerenbHoe wmupHoe (peaceful)

Vol. 12, Nos. 3&4,

BIOCOSMOLOGY — NEO-ARISTOTELISM | gimmer/Autumn 2022




554

Oynyiee; moapodbuee, cM. BCnA-nybnukammio «Poccus u mup (peace)» [2022]. CymecTBeHHO, YTO
BCeX (M KKIOTO U3) MATEPBIX PYCCKUX TEHUEB, TOMUMO KOJIOCCAIBHOTO BKJIaIa KAKIOTO B Pa3BUTHE
[IUBUIIN3AIIMOHHOW TEOPUH @ KAXKIOTO0 OTIMYACT YBEPEHHOCTh B HEOTHEMIIEMOM 3HAYCHHH (IJIst
YCIENIHOr0 MUPOBOTO PAa3BUTHsA) KAaK 3amagHbIX, Tak M He-3amagabix KUT2-cyohekToB MUPOBOTO
pa3Butus, HaumHas ¢ Poccuiickod muBmim3anuu U e€ BocTouHO# OpHeHTaluuu; a Takxke, 4To
SBIIACTCA OTIMYUTENBHBIM JJI BCEX — 3TO YCTPEMJIEHHOCTh IMBHJIN3AIIMOHHOW HAYKH B HOBOE M
nyqmee (1 Ooyiee CIOXKHOE MO opraHu3anuu), BoctpeboBanHoe Hoochepnoe Opranunmcrckoe
Oobmee bynymee, paBHONpaBHOE (sl OCYIIECTBICHUS COOCTBEHHOTO BKJIANa) KaxIbIM

3a/IeiCTBOBaHHBIM aKTUBHBIM cyObekToM Obmiero Jlena u O6mero biara.

Mo cux nop, noctuxkenus ‘bonbioil [IaTepkn’ ocTaroTcs B TEHU; XOTSI OHH SBJISIOTCS HEOTIOXKHO
BOCTpeOOBaHHBIMH Kak JJIsi Poccum, Tak W JUIs BCEro MHUPOBOTO Pa3BUTHSA. | TaBHOW NMpUUYUHOMN
MoA00HOTO COCTOSIHUS JieJl, Kak ee ycraHaBiauBaer H.SA. [lanuneBckuit — siBnsiercsa Tsixkenas (U
yrposkaromiasi 6aronosryanto Poccuu u Mupa) «00Js1e3Hb PYCCKOM JKU3HWY. YUEHBIN yCTaHABIMBACT
‘muarHo3’ AToi 00JIe3HU, MOPA3UBIINN PYCCKHI 00IIECTBEHHBIN OpraHU3M — 3TO «Egponetinuuanvey
[Manunesckmii, 2011, c. 315]. YdeHblii OoTMe4aeT MPOrpecCHpOBaHHE STOH OOJE3HH, OTCIOAA
MaJIOyCIIeIITHOCTh IUBUIN3AIIMOHHOTO pa3BuTHs Poccun B (coBpemernHoM emy) XIX B. Ero crporoe

MPOTHOCTUYCCKOC IMMPEAYIIPECIKACHNUEC 3BYUUT KaK HaOATHBIA 3BOH:

bonesnuv sma 6 yenom npensamcmeyem ocywecmeanienuto eIuKux cyoed pycckozo
Hapooa (371ech, U nanee, kypcus Moil. — K.X.) 1 MoxeT, HakoHel] (HECMOTpsI Ha BCe
BUJMMOE TOCYJapCTBEHHOE MOTYIIECTBO), HCCYIIUB CaMOOBITHBIM POIHUK
HApOJIHOTO AyXa, JUIINTh UCTOPUYECKYIO JKU3Hb PYCCKOTO HApOJa GHYMpPEHHEl
3UNCOUMEIbHOU CUNbI, A, CIEAOBATEIBHO, coenamv Oecnosie3HbIM, UBIUUHUM
camoe e20 cywecmeosanue, 100 BCE, JIUUEHHOE GHYMPEHHEe20 COOepICAHUSL,
COCTaBIISICT JIUIIh UCTOPUIECKHI XJIaM, KOTOPBI COOMPAETCS U B OTOHb BMETAETCA
B JIeHb ucTOopuueckoro cyaa» [lanunesckuii, 2011, c. 359].

2 KUT — kynbmypHo-ucmopudeckuti mun : KJIOUEBOE MOHATHE U3 UBWIN3AMOHHON Teopun H. 5.
HanuneBckoro; u uto o0o3Hauaer Camopa3BUTHE (T.€. 32 CUET BHYTPEHHUX MPUCYLIUX TOTCHIMAIOB)
00IIeCTBEHHO-UCTOPUYECKOr0 opranni3mMa; 1 KoTopslid (KU T) npuHnunuansHO ciocobeH peann30BhIBaTh
U OCYIIECTBIISATh BCEJIEHCKUI BKJIaJ B MUPOBOE UCTOPUUECKOE (IBOIOLMOHHOE) pa3BuTHe. Cam
JlaHWIIeBCKUH, B M3JI0KEHHBIX UM «3aKOHAX HCTOPUYECKOTO PA3BUTHSD» : YICHBIN AaeT (B «3axoue 1»)
crenytolee onpeseneHue: «Beskoe miemMs mim ceMeHCTBO HapOA0B, XapaKTeprU3yeMoe OTAETbHBIM
SI3BIKOM WUJTH TPYTIIION SI3BIKOB, TOBOJIBHO OJIM3KHUX MEXIY COOOM IS TOTO, 9TOOBI CPOJICTBO MX
OIIYIIAJIOCh HETIOCPEACTBEHHO, 0€3 TITyOOKHX (hMIOJOTHIECKUX M3BICKAHUH, — COCTABIISET CaMOOBITHEII
KYJbTYPHO-HCTOPUYECKHI THII, €CJIM OHO BOOOIIE MO0 CBOUM JIyXOBHBIM 33/IaTKaM CIIOCOOHO K
HMCTOPUUYECKOMY Pa3BUTHIO U BBILUIO yXke U3 MianeHdectBay [lanunesckuii, 2011, c. 113]. B cBoro
ouepenn, B «3akone 3» pycCKUl TeHUH BHIBOJMT, 4TO «Hauana MuBMIM3alUU OJHOTO KYJIBTYPHO-
HCTOPUYECKOTO THIIA HE TIEPEAA0TCS HapoJaM JIpyroro Tuma. Kaxplid TUI BEIpa0daThIBaeT ee i ceost
pu OOJIBIIIEM MITM MEHBIIIEM BIIMSTHUU YYKIBIX, €My MPEANISCCTBOBABIINX MU COBPEMEHHBIX
nuBuiM3anuiy [Tam xe].
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Co cBoell CTOpPOHBI, B H3Yy4E€HHM 3TOr0 BOIpPOCAa : Mbl NPUIUIM K BBIBOJY U YTBEPXKAAeM
cyumiectBoBanue B Poccum um mupe B nenom XMII3 — xpoHHMUECKOr0 MMMYHONATOJIOIMYECKOIO
3aboneBanus (cM. BCnA-myonmukanmio «Poccus u mup (peace)y» [DOI: DOI: 10.24412/2225-1820-
2022-12-37-261]); 3necy nousitue XUII3 npuMeHsieTCss HE TOJIBKO K (PU3HOIOTHYECKOMY, HO M K
OpraHu3My HCTOPUYECKOIrO Ipolecca — YeJOBEYECTBY; M €ro IMBUJIM3ALMOHHBIM OpraHam-

CyOBEKTaM (3THUYECKUM U CYNIEPITHUUECKHM).

HakoHel, upe3BbIualiHO BaXKHBIM SBJISICTCS OTKPBITHE J[aHMIIEBCKUM YETHIPEX OCHOBOIIOJIArAIOIINX
MIPUHIIAIIOB YCIICITHOTO CYIISCTBOBAHHS JIFOOOH MHUPOBOM «ITOJIOKHTEIHHOW» IUBMIM3AIIU (B
MPSIMOM €TO IUTUPOBAHUH; M UTO OH TAaK)Ke Ha3bIBaeT Kak «I epkyiecosvie Cmo16bl» IUBUIN3AIINN;
I'pC, B cokpalieHuM) — pacCKpBITBIX T€HUAIBHBIM YYEHBIM «OOIIHUX pa3psaoB KYJIbTYPHOU
JIeSATEIHHOCTH, B OOIIMPHOM CMBICIIE€ STOTO CJIOBA, HE MOT'YIIHMX YK€ ObITh MOABEACHHBIM OJIUH O]
JIPYroi, KOTOPhIC MBI JIOJDKHBI, CJICAOBATEIBHO, MPU3HATH 3a BBICIINEC KATETOPUH JICICHUS, — UX
HacUMTHIBaeTCsl He Oosiee U He MeHee 4eThipex» [[lanunerckuii, 2011, ¢. 566]. COOTBETCTBEHHO

(cnenyst Teopun JlaHMIIEBCKOIO) : MBI BbIENsAEM B HcciienoBanuu yetoipe ['pC [2022]:

-xocmonoeuueckuit — 1I'pC;
-HayuHo-meopemuyeckuti M Apyrux cdep kyaptypsl — 2I'pC;
-goenHo-noaumuyeckuti — 3I'pC; n

-0buecmeenno-sxonomuyeckoeo pazeumus — 4I'pC.

B o6miem cnosxaocTH, BeigBUHYTas yaeHBIMU BKA buoxocmonocuuecxkas Unuyuamusa npuoOpeTaet
B COBPEMEHHBIX YCIIOBHSAX JIEHCTBHTEIBHO aKTyalbHOE 3HaueHHe. OOOCHOBAaHHO TMOJarasich Ha
€CTECTBEHHOHAYYHYIO COCTOSITENIBHOCTh bHOKocMomornyeckux (yHIaMEHTATbHBIX OCHOBAaHUH —
BCE YUEHbIC MUPa, CETO/IHsI, BIIPaBe YYBCTBOBAThH ce€051 CBOOOTHO M YBEPEHHO — B IJIAHE BBIJBUKCHUS
U peaju3aluy IeJIel TOCTPOCHHS HOBOTO 001iero (6ojee cioHOTo) Oymaymero (Kak pa3 Ha
OpraHunucTCKUX — HEO-APUCTOTEICBCKUX ), Oe3omacHoro 1 MmupHoro (peaceful) cocymecrBoBanus
1 0J1aroJIeTeIHbHOTO Pa3BUTHA OCHOBaHUAX. [loaTOMY, ISt peanu3aiyy 3Toro TeHepatbHOro BEKTOpa
: HaM TpeOyeTcs pealin30BaTh PEUIMTENbHBIN OpPraHu30BaHHBIN buokocmonozuyeckull pazeopom.
[Tocnennmii ocymecTBiseT KapAuHAIBHBIA (Ha 180°) pa3BOpOT reHepaabHOTO BEKTOpa MHUPOBOTO
COLIMOKYJIbTYPHOTO (KOCMOJIOTMYECKOTO) pa3BUTUS : OT OOILIel OpraHu3alnuu >KU3HEHHON
aKTUBHOCTH Ha OCHOBAaHMAX TpaHCLUEHAEHTAIMCTCKOrO IOJI0CAa — K HOBOM 3pe€ JOMHUHUPOBAHUS
OpraHuImCcTCKOro MOI0ca B 00IIEMHPOBOM MOPSIKE; €CTECTBEHHO, YTO BO BCEM STOM I0JIarasich U
COACUCTBYA YK€ JCHUCTBUTEIBLHOM pealv3allud BeIUKoro IuiaHa KuTalckod KymnbTypbl IO

noctpoenuto mupHoro Obmiero byaymero nis Bcero Uenoseuectna.
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COopHHK TEe3UCOB JOKJIA/I0B

XXI11 Mexaynapoanoro cemunapa no buoxocmosiornu (23I1ISBC)
o TeMe:

«B 200 200-nemus co OHA poxcdeHus H.A. [laHunesckozo : K peanusayuu mupoeozo
(MupHo20) Buokocmonozuveckoz2o (Op2aHuUyUCMCKo20) pazsopoma —
yepes nepeuYHyI0 peop2aHu3ayuto Kyasmypsl Pocculickozo
Hay4yHo20 U 0bpazoeamenbHO20 Npoyeccay

B pamkax 11 MexayHapoaHoi Hay4HO#l accamOJien
«Medwcoynapoonoe compyoHuuecmeo 6 uHmepecax yCmoudueo2o pa3eumusy;

4-7 oxtsa0psi 2022 r., Ha hakyrememe 2100a1bHBIX RPOUECCOE,
MoCKOBCKOro rocyiapcrBeHHoro ynusepcurera umenu M.B. JlomonocoBa;
r. MockBa
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